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EL’S ABODE
MYTHOLOGICAL TRADITIONS RELATED TO
MOUNT HERMON AND TO THE MOUNTAINS

OF ARMENTA

In the middle of the second millennium B.C. the people of Ugarit
localized the abode of Ba‘al «in the recesses» of the nearby, 1770 m.
- high Gebel el-Aqra®, where Estori ha-Parhi, the famous Jewish traveller
.of the XIVth century A.D., had located Hor Hahdar, which was,
- according to Numb. 34, 7-8, the g¢bul s@pon, the « northern border »,
of the Promised Land . The god El, instead, was supposed to live
 far away from Ugarit, « a thousand fields, ten thousand acres» distant
- from Mount Sapan, the actual Gebel el-Aqra‘ 2. Just as Ba‘al’s abode,
. the residence of El was, to be sure, no purely mythical and imaginary
_ place; it had a geographical location as well 2.

"1 ESror: HA-PArmi, Kaphicr wa-Pherah, chap. 2; ed. by H. EDBLMANN, Berlin, 1852,
ee p. 42. Cf. A. NEUBAUER, La Géographie du Talmud, Paris, 1868, p. 7-10.

2 A. HepoNer, Corpus des tableites en cunéiformes alphabétiques, découvertes a Bas
. Shamra - Ugarit de 1929 & 1939 (Mission de Ras Shamra, X = BAH, LXXIX), Paris,
1963, No. 4 (1 aB), Vv, 84-86; C.H. Gorbon, Ugaritic Textbook (Analecta Orientalia, 38),

followed by the text’s number or abbreviation. — P. Gruror, La glographic mythique
&' Hénoch et ses sources orientales, in Revue Biblique, 65, 1958, p. 33-69, quotes an in-
existent Ugaritic text : « sur les hauteurs de safén, & la source des fleuves, au milien des
"chenaux des deux Océans» (see p. 62), identifying thus El's abode with the « recesses

% of Sapan ».

3 However, some doubts about the existence of a terrestrial geographical location
of El's abode have still recently been expressed by H. Gusg, Die Religionen Altsyriens,
n H. Guse - M. Horner - K. Ruborra, Die Religionen Alisyriens, Allarabiens und der
Mandiier (Die Religionen der Menschheit, 10/2), Stuttgart, 1970, p. 100 : « Wieweit wir
aber nach einem irdischen Gegenstiick suchen diirfen, das den mythischen Angaben
in kombinierter Form entspricht, bleibt fraglich». But the case of Gebel el-Agra’ is
not the only one that counterbalances such doubts. Even the Sumerian hur-sag-an-
ki-bi-da, «the mountain of heaven and earth», on which was loecated « the pure
mound », dug-ki1, primitive abode of the Anunna-gods, is probably a gecgraphieal
place as well. According to Th. JacoBsen, Sumerian Mythology : A Review Article,
in JNVES, 5, 1946, p. 128-152 (see p. 141), it is to be identified with the rangg of mountains
bordering the Mesopotamian plain on the east.
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14 E. LIPINSKI

On the basis of the correlation between the word ‘apg, occurring in
the description of El’s abode 4, and the place-name Apheq, M. H. Pops
has suggested to identify El’s domain with the modern Hirbet Afga
in Lebanon, midway between Byblos and Baalbek, at the source of
the Nahr Ibrahim, the ancient river of Adoniss. The author’s argu-
mentation parallels that of Viadimir Vikentiev, who had located at
the same spot the Valley of the Cedar which plays a role in the Egyptian
folk tale of Two Brothers . In fact, the site was in antiquity a holy
place, successively devoted to Astarte, Aphrodite, Venus, and Our
Lady of Afqa. There, according to an aetiological legend, was the
scene of the first and last embrace of Adonis and Aphrodite, for the .
name of the place, “pg, had been connected with the root “pg, «to -
embrace». Other aetiological legends explained the blood-red colem:,
which the waters of the Nahr Ibrahim show after the first hea,vy
winter rains bring down mud stained with the ferrous oxide of the
terra rossa ?. According to these aetiologies, Uranos had been emascul-
ated there by his son El-Kronos, Adonis had been mortally wounded,
and the Forty Martyrs put to death. As the river emerges from a
cavern, Magarat Afqa, this could have been considered in antiquity
as the entrance to the subterranean abode of the god El, «at the
sources of the rivers, midst the springs of the two Oceans» ¢.

This hypothesis of M. H. Pope is the only coherent and consistent
- solution which has hitherto been pfoposed to solve the problem of the

4 OTA 2 (1 AB), 11T, 4; 3(V AB), B, 14; 4 (0 AB), v, 22;6{1 aB), 1, 34; 17 (11 p), Vi, 48
UT 49, 1, 6; 51, 1v, 22; 129,4; 2 Aght v1,48; ‘ot v, 14. -

5 M.H. Porg, El in the Ugaritic Texts (SVT, II), Leiden, 1955, p. 72-81. His hypo-
thesis has been accepted, among others, by W.F. ALericET, Yahweh and the Gods of
Canaan (Jordan Lectures in Comparative Religion, VII), London, 1968, p. 105; J. Now-
GAYROL, in Ugaritica V (Mission de Ras S8hamra, XVI = BAH, LXXX), Paris, 1968,
p. 54; U. OupENBURG, The Conflict between El and Baal in Canagnite Religion (Supple-
menta ad Numen. Altera Series, 3), Leiden, 1969, p. 106-109.

8 V. VIRENTIEY, Le Conte égyptien des Deux Fréres ef quelques histoires apparentées,
in. Bulletin of the Faculty of Arts. Fouad I University, 112, 1949, p. 63-111 and pl. -3 &
(see p. 71-82). :

? Cf. W.W. BaupissiN, Adonis und Esmun. Eine Uniersuchung zur Geschzckte des
Glaubens an Auferstchungsgitier und an Heilgotier, Leipzig, 1911, p. 71 ff.

8 Photographs and drawnings relating to the site of Afga and the places eonnected
can be found in the article of V. VirENTIRV, art. cif., pl. 1-X. Photographs of the cavern
and of the river about 300 m. below it are also given in R. puv MesNiL Dy Buisson,
Eitudes sur les dieux phéniciens hérités par UBmpire romain (Btudes préliminaires aux
religions orientales dans I'Empire romain, 14), Leiden, 1970, pl. 1x and x.
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nature and location of El's abode. However, this interpretation is
guestionable, since the word ’pg can be merely a common noun 9,
and since the site of Hirbet Afga never appears as the place where
the Canaanite gods gather together. Now, the assembled pantheon
" must have deliberated and banqueted in the abode of El, since El
was precisely presiding over the divine assembly 0. For this reason,
another location of El’s abode may fit in better with its nature and
with the Syro-Palestinian traditions about the mountain of the gods.
The problem is worthy of all consideration for the dwelling place of
a god is an important element for the understanding of his nature
and his qualities 1.

MounT HErvoON aAND Irs MyTrrOLOGICAL TRADITIONS

It is likely that the Ugaritians located the abode of El somewhere
. within their own geographical horizon, but rather far from Ugarit,
'~ at a distance of «a thousand fields» of «ten thousand acres»?2.

9 The noun is generally used in the plural with the meaning « springs from which
water streams out » rather than « channels, beds of streams », Cf. F.-M. A-BEL, Géographie
de la Palesiine (Etudes Bibliques), IT, Paris, 1838, p. 246; Djafar ar-FHassant - J. STAR-
ORY, Autels palmyréniens découverts prés de la source Efca, in Les Annales Awkéologz'gueé
de Syrie, 7, 1957, p. 95-122 (see p. 110-111). In particular, *pg is also employed as a
common noun in the closest biblical parallel in IT Sam. 22,16 = Ps. 18,16, where ’pigé
yam means ¢ the springs of the sea ».

10 CTA 2 (mx aB), 1, 1311, ; UT 187,14 £f.; Ch. ViroLLEAUD, in Ugaritica V, Nos. |
and 2 (p. 545-557). ‘

i1 Thig hag recenily been stressed by H. Gese, in H. Gese - H. Horner - K. Ru-
borrH, Die Beligionen Alisyriens, Allarabiens und der Mandder, p. 98 : « Zum Verstindnis
der Gotter sind die Angaben iiber ihre Wohnung wichtig ».

12 OTA 4 (mw am), v,84-86; UT 51, v, 84-86. In the Syro-Palestinian postical tra-
dition the words « thousand » and « ten thousand » are used as parallels. Cf. 8t. Gevirrz,
Paiterns in the Barly Poetry of Israel (SAOC, 32), Chicago, 1963, p. 15-24. For the patterns
of numerical parallelism see also W.H.W. Rora, The Numerical Seguence xjx -+ 1
in the Old Testament, in Vetus Tesiamentum, 12, 1862, p. 300-311; Ib., Numerical
Sayings in the Old Testament. A Form-Critical Study (SVT, XIII), Leiden, 1965 ; G. Savzr,
Die Spriiche Agurs. Uniersuchungen zur Herkunfi, Verbreilung und Bedeutung einer
biblischen Stilform unter besonderer Beriicksichiigung von Proverbia c. 30 (BWANT, V [4),

.1 Stuttgart, 1963, esp. p. 34-70, 77-91, 101-111; M. Haraw, Biblicel Studies : The Literary
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There is a place which a prior: deserves consideration, as it is mentioned
in the mythological poems found in Ugarit. It is the region of the
Lebanon-Hermon ranges and of lake Hiile, whose Ugaritic-Canaanibe
name §mk 12 is still echoed in the Aramaic and Middle Hebrew name
Sam?kd or, better, Samefkds 14, and in the Greek names Zepeywviris
Aipyn 15 and Zepeywvirdv Alpvn 18, Indeed, there seems to be no
reason to doubt about the identity of the Ugaritic §mk with the
Aramaic-Hebrew Sameko and the Greek Zepieyw- since the Ugaritic
§ and the Aramaic s may both derive from a primitive §: Samks 7.
Moreover, the name occurs in the Ugaritic phrase ‘af. §mk. ml’at.
rumm 13, « the brink of Samké full of buffalos», which reflects very
exactly the conditions of the Hiile valley, bounded on the west by the
River Litani, on the east by the snow-covered Mount Hermon, and
bordering to the south on Lake Hiile. In this fertile, well watered,

Applications of the Numerical Seguence x[x + 1 and Their Connections with the Paiterns
of Parallelism (in Hebrew), in Tarbiz, 38, 1969-1970, p. 109-136.

13 OT4 10 (1v 4B), 11, 9 and 12; UT 76, 11, 9 and 12.

14 Talmud of Jerusalem, Kilayim 1x, 6 (32¢); Seqdlé}m vi, 2 (50a); Babi batra’ v, 1
(15a). There exists a variant Stbekay or Sibeké; with the transition m > b, in the Babylo-
nian Talmud, Bibé batr@’ T4b; Bekorst 56s, and in the Midrash Tehillim to Ps. 24,8.
The name has been corrupted to Saphné or Saphné in the Tosephta, Babd gamma’ Viil,
18; Bekorot vu, 4, and also in the Siphré on Deuteronomy, 355, and in the Targum
Yerushalmi 1 on Deut. 33,23. Cf. G. DaLmaw, Der Simchu-See, in Paldstinajahrbuch, 10, .
1914, p. 44-45. The form Samekd, reported by G.R. DBIVER, Canaanite Myths and Legends,
Edinburgh, 1956, p. 117, n. 6, and p. 148, n. 31, is never attested..

15 JosmpHUS FLavius, The Jewish War, 111, 10,7, § 515 : 7a 1fs Zepeywvinidos Alprys
én xai 7élpara, « the marshes and lagoons of Lake Semechonitis»; In., Jewish Anti-
quities, V, 5,1, § 198 : 7is Zepeywritidos Alpvys. )

16 JosepEUs Fravius, The Jewish War, IV, 1,1, §2: mpos 7§ Zepeywmrav Alpry.
The Ugaritic and Greek names have already been correlated by Ch. VIROLLEAUD,
‘Anat et la génisse. Poéme de Ras Shamra (IV AB), in Syrie, 17, 1936, p. 150-173 (sce
p- 157); R. Dussaup, Culles canandens aux sources du Jourdain d'aprés les textes de
Ras Shamra, in Syria, 17, 1936, p. 283-295 (see p. 283); H.L. GinsBEre, Ugaritic Myths,
Epics, and Legends, in J.B. PRITCHARD, Ancient Near Eastern Texts relaiing to the Old
Testament, 2nd ed., Princeton, 1955, p. 142, n. 2 (with a guestion mark); G.R. Driveg,
Canaanite Myths and Legends, p. 148 with n. 31; M.C. Asvour, Hellenosemitica, Leiden,
1865, p. 87, n. 8 (« probably »).

1?2 Sameké as compared with the segolate form Zepeyw- indicates that the name was
earlier vocalized Samka, with a final -6 as in Sil5, Gils, “ Akk6, Qarka(h). This is confirmed
by the adjectival form Zepeywne~, similar to Siloni, Giloni. Cf. P. JoudN, Grammaire de
Uhébreu bibligue, 3rd ed., Rome, 1965, p. 210, §83 M g.

18 OTA4 190 (1v aB), 11,9 and 12; UT 76, 1L, 9 and 12.
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+and originally even paludal region, the black buffalo, Bos bubalus,
: njoyed living from prehistorical times1®. This area situated near
Mount Hermon and the Jordan’s sources belonged thus to the geo-
graphical horizon of the Ugaritic myths. As for Mount Hermon itself,
it is also mentioned in these texts under its ancient name of Saryan 2.
Now, Mount Hermon was a sacred mountain, as shown by the name
itself of hermdnm, which means something like « taboo» or «sacred
precinct», just as the Arabic haram. Its sacredness may be compared
with the inviolability of Mount Sinai as described in Ex. 19,12 and 23.
The geographical name of the Hermon range was Saryan [Siryon 21,
Senar [Sanar 22, Sirdra or Sir@ 23, which all occur in parallelism with

. »19 Cf. F.-M. ABEL, Géographie de la Palestine (Rtudes Bibliques), I, Paris, 1933,
p.221; J. PERROT, art. Préhistoire palestinienne, in Supplément au Dictionnaire de la
" Bible, fase. 42, Paris, 1968, col. 286-446 (see col. 411-412). — A. Caquot and M. SzNYCER,
- in Les Religions du Proche-Orient asiatique, Paris, 1970, p. 437, n. 1, suggest to localize
dmk in the paludal regions of the Orontes, the Nahr el-“Asi. But no positive argument
favours this loeation.

20 OTA 4 (1x 4B), vi, 19 and 21; UT 61, vi, 19 and 21. The voealization is supplied
by the syllabie spelling Sa-ri-ia-na of various texts from Bogazkéy (see below, p. 25).
An older pronunciation Sarydnu may be attested by the Egyptian execration texts
edited by G. PoSENER, Princes e¢f pays d’Asie et de Nubie. Textes hidraiiques sur des
ﬁgwine-s d’envoittement du Moyen Empire, Bruxzelles, 1940, £ 30 : S 1)y( )mw, where
A Ay, Herren und Herrensitze Palistinas im Anfang des Zweiten Jahrtausends ». Chr.,
in Zeitschrift des Deutschen Palisiina-Vereins, 64, 1941, p. 21-39 (see p. 33), has suggested
to recognize the biblical Siryon. This article has been reprinted in A. Avy, Kieine Schriften
- zur Geschichie des Volkes Israel, 111, Miinchen, 1959, p. 57-71 (éee p. 67). Cf. also L.-
. H. VinceNT, Les pays bibliques e U'Egypie & la fin de lo XIIe dynastie égyptienne, in
Vivre et Penser, 2, 1942, p. 187-212 (voir p. 188); B. MaisLEr (MazaR), in Erefz-Israel, 3,
- 1954, p. 25, quoted by A. Mavamar, Campaigns to the Mediterranean by Iahdunlim and
Other Early Mesopotamian Rulers, in Studies in Honor of Benno Landsberger (Assyrio-
logical Studies, 16), Chicago, 1965, p. 365-373 (see p. 373, n. 41).

21 This pame occurs in Hebrew (Deut. 3,9; Ps. 29,6), in Aramaic (Sirydn), in texis
from Bogazkdoy (see below, p. 25), in Ugaritic (see the note above), and, with the apheresis
of the final =, in Old Babylonian (Sa-ri-a; see below).

22 This form of the name is found in Hebrew (Deut. 3,9; Bz. 27,56; Cant. 4,8; I Chron.
5,23), in the original of I Enoch 13,9 (see below, p. 32), in Assyrian texts, and in Arabic.
The cuneiform spellitrg Sa-ni-ru occurs in the annalistie reports of the Syrian campaign
of Shalmaneser I1I in 841 B.C. The most known of these texts has been published in
; H.C. RawrinsoN, The Cuneiform Inscriptions of Western Asia, I1I, London, 1870,
: pl 5, No. 6, line 6. The best recent transliteration is that of E. MicaEL, Die Assur-Texie
Salmanassars III. (858-824), § 22, in e Welt des Orients, 1, 1947-1852, p. 265-268.
* Translations can be found in D.D. LucreNeiLL, Ancient Records of Assyria and Baby-
lonia, I, Chicago, 1926, § 672, and in J.B. PrivcEARD (ed.), ANET, 3rd ed., Princeton,
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Lebanon. Despite this frequent juxtaposition of the names of both:
mountain ranges, the actual Gebel es-88h, « Mountain of the Hoary
so called because of its snow-covered top 24, appears to be the res}
giant of the Lebanon-Antilebanon, commanding the greater part o
the entire land. Gebel e8-8gh corresponds thus most likely to a pazti
cularly sacred part of the Lebanese mountains, whose holinessis attested
from the Old Babylonian period on. - F

In fact, the 0ld Babylonian version of the Gilgame¥ epos identifie
« Hermon and Lebanon» with the « dwelling of the Anunnaki». The
text is known from the Chicago fragment Or. Inst. A.22007 (= I&¢ali
35 - T 117) and has been published by Th. Bauer in 1957 2. The

1969, p. 280. Parallel accounts of the campaign have been published (1) by A.H. Lavarn
Inscriptions in the Cuneiform Character from Assyrian Monuments, London, 1851, pl, 12
(Bull A, lines 41-47) and pl. 46 (Bull B, lines 41-52), with a transliteration by A. BILLER-
BECK and F. DeritzscE, Die Palastiore Salmanassars II. von Belawat (Beitrige zur
Assyriologie, V1/1), Leipzig, 1908, p. 150-151, and a translation by D.D. LucreNzmi,
op. cil., 1, § 663; (2) by F. Sarsr, 4 Furither Text of Shalmaneser I11. from Assur, in
Sumer, 7, 1951, p. 3-21 and pl. -1z (col. 11, 45-1v, 15), with a transliteration and a
translation by E. MicHEL, Die Adssur-Texte Salmanassars I11. (858-824), § 32, in Die
Welt des Orients, 2, 1954-1958, p. 27-45 (see p. 38); (3) by J.V. Kinnier ‘Wirson, The
Kurba’il Statue of Shalmaneser III, in Frag, 24, 1962, p.90-115 and pl. XXX-XXXV
(lines 21-30). The other known accounts of the same campaign are only summaries in -»
which the name of Sa-ni‘ru does not occur. As regards Arabic, Gebel Sanir was the
usval name of the Antilebanon until the xivth century A.D. Cf. G. Lu StRaNGE, Palestine
- under the Moslems. A Description of Syria and the Holy Land from A.D. 650 to 1506.
 Translated from the Works of Medieval Arab Geographers, London, 1890, p.79; F.-

M. ABEL, Géographie de la Palestine, 1, p. 346. ,

23 These forms are generally used in Akkadian texts. For instance, Sird@ra occurs in
D.D. LucgenBiLL, The Annals of Sennacherib (OIP, 2), Chicago, 1924, p. 106, col. v, 25;
p. 107, col. v, 51 ; p. 119, line 23; p. 120, line 40; in M. STrRECE, 4dssurbanipal und die
letzten assyrischen Kdnige bis zum Unfergange Nineveh's (Yorderasiatische Bibliothek, 7),
Leipzig, 1916, vol. II, p. 88, line 98; p. 170, line 46; in E. Rungr, Lipsur Litanies,
in JNES, 15, 1956, p. 129-149 (see p. 132, line 8, and p. 147, n. 1). The variant form
Sird can be found, for instanee, in B. REINER, arf. cit., p. 133, n. 8, and p. 146, line 6.

24 Mount Hermon and Mount Amanus are called by Sennacherib Sadé ellite, « shining
mountaing », i.e., ¢« snow-capped». Cf. D.D. LucrensiLL, The Annals of Sennacherib,
p- 106, eol. v, 25; p. 119, line 23. According to the lexical lists, the word ellu, used as a
substantive, designates snow.

25 Th. BAUER, Hin vieries altbabylonisches Fragment des Gilgames-Epos, in JNES, 16,
1957, p. 254-262 (see p. 255, 256). Improvements in the reading of this text have been
made by W.voN SoDEN, Beitrdge zum Verstdndnis des babylonischen Gilgames-Epos,
in Zeitschrift fir Assyriologie, 53, 1959, p. 209-235 (see p. 219). The text has recently
been translated by A.K. Gravson, in J.B. PRircHARD (ed.), ANET, 3rd ed., p. 504-505,
and by R. Laeaw, in Les Religions du Proche-Orient asiatique, Paris, 1970, p. 180-181.
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ne-ir Eln-kl-[duie ma-sa-alr qi-is-tem

S a-no zitk-[ri-du . ... ... 1 Sa-ri-a % La-ab-na-an (rev., lines 12-
: 13),

« Enkidu slew the [guardijan of the forest,

at whose name Hermon and Lebanon [trembled]».

-After the death of Huwawa, Gilgames and Knkidu penetrate within

he forest, which, according to lines 9 and 11 of the reverse, must be

h&é famous Cedar Forest 26. Enkidu, the text says,

4 [¢-tle-er-re gi-t§-tam

nu-$a-ab E-nu-na-ki pu-zu-ra-mi-ip-te-e

AGI8 i-s¢ 4i-ba-ta-aq En-ki-duio %-ha-ra ur-ma-zi-li (rev., lines 19b-

‘ 21),

« penetrated into the forest,

: opened the secret dwelling of the Anunnaki.

Gilgames hewed down the trees, Enkidu dug up the urmazle 27».

! The Ninivite version describes Huwawa’s abode as the KUR-u

gSHERIN mu-$ab DINGIR®™®S pg-rak Ur-ni-ns 28, « the cedar mountain,

of Irnini, which B. Landsberger considered as « completely unexplain-
d » 22, In the older tradition, attested by the Old Babylonian version

nian Version of the Gilgamish Epic (YOS, Res., 1V [3), New Haven, 1920; sce col. v, 3.

Séveral improvements have been later made in the decipherment of this tablet. A trans-

ation of E.A. SPEISER, revised by A.K. GraYsoN, is given in J.B. PRiToEARD (ed.),

ANET, 3rd. ed., p. 78-81.

?%?37 The meaning of this word is unknown.

T 28 Tablet V, col. 1, 6, according to the edition of R. Campbell THompsoN, The Epic
Gilgamish, Oxford, 1930.

¢ 2° B. LANDSBERGER, Zur vierten und siebenten Tafel des Gilgamesch-Epos, in Revue

*Assyriologie, 62, 1968, p. 97-135, see p. 113, n. 52 : « Die Erwahnung Irpinis ist vollig

unerklart ».

f’s'sage concerned belongs to the episode of the killing of Huwawa :

TR

i




20 . LIPINSKI

Irnini or Irnina is in fact a by-name of IStar 2, and, after Humbaba
has been killed, GilgameS meets precisely that goddess, at least accord-~
ing to the Ninivite version of the epic (tablet VI). ’
A trace of this second tradition is found muech later in a Syrian legend
reported by Lucian of Samosata in De dea syria, 19-26 3. Kdufafos
who is none else but Humbaba 32, appears there as the watchman of

30 According to Th. JacosseN, Ancient Mesopotamian Religion : The Central Con-
cerns, in Proceedings of the American Philosophical Society, 107, 1963, p. 473-484 (see
p- 476, 0. 6), ir-ni-na is an -g form corresponding to ¢rnéffu, « Vietoria », and is an Akka-
dian translation of the Sumerian epithet in-nin [ning of the goddess Inanna. According
to LJ. GuLB, The Name of the Goddess Innin, in JNES, 19, 1960, p. 72-79 (see pp. 78-79), >
ir-ni-na is instead a Sumerian name of a distinet goddess : « Originally a river and an
underworld goddess, she may have passed into the circle of I8tar if and when the written
Irnina eame to be pronounced as Innina ».

31 The classical edition of Lucian’s writings remains that of C. Jacoritz, Lucianus
Samosatensis (Bibliotheea Teubneriana), 3 vols., Leipzig, 1860-1861. A special edition
of De dea syria has been given by H.A. STroNG and J. Garstane, The Syrian Goddess,
London, 1913. ’

32 This has already been suggested by Ch. VIROLLEAUD, La Montagne des Cédres dans
fes iraditions de Pancien Orient, in Revue de Dhistoire des religions, 101, 1930, p. 16-26
(see p. 23 £1.); J. PrzyLuskr, Kubaba et Kombabos, in Revue Hittite et Asianique, 5, 1938-
1940, p. 205-209 (see p. 205-206) ; Ib., La Grande Déesse, Paris, 1950, p. 185; V. VigEN-
TIRY, arl. ¢it., in Bulletin of the Faculty of Arts. Fouad I University, 112, 1949, p. 108;
B. Goromaw, The Asiatic Ancestry of the Greek Gorgon, in Berytus, 14, 1961, p. 1-22 (gee
p. 18-19); M.C. AsvouR, Hellenosemitica, p. 186, n. 4, and p. 258-259, but has been

_denied in turn by other authors, as C. CLEMEN, Lukians Schrift iiber die syrische Gottin
(Der Alte Orient, XXXVII [3-4), Leipzig, 1938, p. 39, n. 1; E. BENVENISTE, La iégende
de Kombabos, in Mélanges syriens offerts ¢ M. René Dussaud (BAH, XXX), Paris, 1939,
vol. I, p. 249-258 (see p. 250-251, where the author agrees however that KduBafos is a
transeription of Humbaba, but be objects that these personages are as dissimilar as
possible); G. Goossens, Hidrapolis de Syrie, Louvain, 1943, p. 43, n. 4, and p. 55, n. 4.
Nevertheless, the original identity is strongly suggested by the fact that Humbaba was
the guardian of the parak Irnint and that the love of Queen Stratonike for her watchman
Kombabos is only a projection into history of a mythical account which narrated the
love of I3tar-Astarte for her servant. Cf. G. Goossexs, op. ¢if., p. 23, 45-46, 69, 190-19Z;
M.C. AsSTOUR, op. cit., p. 258-259. Similar loves of the goddess are alluded to in the
Ninivite version of the (Gilgames epos, tabl. VI, 46-78; the same motif also appears in
the case of Gilgames himself (tabl. V1), and a parallel story, that of Edmun and Astronos,
is reported by Damascrus, Vita Isidor:, § 302, in the Bibliotheca of Photius (codex 242);
cf. 1. BERRER (ed.), Photii Bibliotheca, 1, Berlin, 1824, p. 352; J.-P. MioNE (ed.), Pairo-
logia Graeca, CIL1, Paris, 1860, col. 1304. It is quite possible that the theme also appears
in the poetic autobiography of Sargon of Akkad, better known as the Sargon Birth
Legend. The king says in line 12 : « While I was gardener, I3tar loved me ». This text has
been discussed by H.G. GUrERBOCK, Die historische Tradition und ihre literarische
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- Queen Stratonike in the legend concerning the construction of the
ganctuary of Hierapolis (Manbig) 3. Now, the great Aramaic goddess
" of Hierapolis was Atargatis 3¢, a form of IStar-Astarte 35, whilst the
name of Queen Stratonike obviously recalls Astarte %, invoked as
- Queen by Edmun‘azor II of Sidon in his inscription 37 and recorded
_as such by Plutarch in his work De Iside et Ostride, chap. 15, 357 B 38,
‘ Lucian mentions even another version of the tale, according to which,
_ not the Queen, but the goddess of Hierapolis herself fell deeply in love
(¢tAéovoa) with Kombabos 22, The legend reported by Lucian was
thus inspired by a mythological tradition which regarded Humbaba
s the watchman of Astarte and of her abode. According to the Nini-

recesses of a mountain, near a cedar forest. These indications strongly
suggest localizing it at the famous spot of Afqa, near the source of the

(see p. 8 with n. 13). A recent English translation of the text was given by E.A. SpEISER,
in J.B. PRITCHARD (ed.), ANET, 3rd ed., p. 119. Other oriental stories of that kind are
ccorded by E. BENVENISTE, arf. cit., and by A.H. Krarpr, Seleukos and Kombabos,
2 in Byzanting- M etabyzantina, 1, 1946, p. 189-199, In any case, LUCIAN, De dea syriz, 26,
" mentions also another version of the story, according to which the goddess Hera-Atar-
> satis herself had loved Kombabos; cf. G. Goossens, op. cif., p. 36 and 191. — One
an still add that the name of Huwawa [Humbaba is ordinarily written in the Meso-
ohtamian sources with the determinative pingir of divine names and that the Lexicon
- of HESYCHIUS gives the explanation Kidfafos-feds; of. K. LaTrr, Hesychit Alexandrini
« Lexicon, 11, E-K, Copenhague, 1966, s.v.

33 Cf. R. GANSCHIENIETZ (GANSZYNIEC), art. Kombabos, in Paulys Real-Encyclopddie
5 der classischen Altertumswissenschafi, X1[1, Stuttgart, 1921, col. 1122-1139.
3 Lucian identifies her with Hera.
35 Cf. (. Goossens, Hiérapolis de Syrie, p. 57-60. It should be reminded that ‘Atar

8 the Aramaie form corresponding to Féfar.

{36 Of ¢bid., pp. 45-46, 69; V. VIKENTIEY, arf. cit., in Bulletin of the Faculty of Aris.
; Fouad I University, 11/2, 1949, p. 107; H.C. Asvour, Hellenosemitica, p. 258.
37 Line 15. The text can be found in H. Dowwsr - W. Rowiie, Kanaandische und
ramiiische Inschrifien, Wiesbaden, 1962-1964, No. 14.
~ 38 The best critical edition is now that of J.G. GrirrrrEs, Plutarch. De Iside et Osiride.
- Bdited with an Introduction, Translation, and Commentary, Liverpool, 1970.
3% Lucian, De dea syria, 26. Cf. G. Goossens, Hidrapolis de Syrie, p. 36 and 191.
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of Constantine the Great, a temple in which the old Phoenician fert1hty
rites were still retained.

« This, he says, was a grove and a sacred enclosure, not situated, as most temples A
are, in the midst of a city, and of market-places, and of broad streets, but far away
from eithér road or path, on the rocky siopes of Lebanon. It was dedicated to a
shameful goddess, the goddess Aphrodite. A school of wickedness was this place
for all such profligate persons as had ruined their bodies by excessive lust. The
men there were soft and womanish — men no longer ; with impure lust they thought -
to honour the deity. Criminal intercourse with women, secret poliutions, djsgracefui,, 27
and nameless deeds, were practised in the temple, where there was no restraining
law, and no guardian to preserve decency ».

We may have to deal with reminiscences of this sanctuary’s practices
in the Ninivite version of the Gilgame$ epic. Hven 1if the scene of
tablet VI is actually laid in Uruk, the water in which (Gilgames washed
himself could recall the river Adonis (tabl. VI, 1). I8tar, who is attracted
to the hero because of his achievements, pleads for his love, and invites
him to perform the rite of the sacred marriage (tabl. VI, 6 ff.), behaves
in conformity with the practices of the sanctuary of Afga. But, in
spite of all her entreaties, Gilgames refuses her advances and recalls
to her mind the sad fate incurred by her previous lovers, first of all
by Tammuz, for whom she had « ordained wailing year after year»
(tabl. VI, 46-47). This passage refers to the annual festival of wailing
for Tammuz (cf. Ez. 8,14), the Phoenician Adonis, whose annual.
‘death was precisely announced by the blood-red waters of the river
- Adonis, as recorded by Lucian in De dea syria, 8 :

« A river, flowing from Mount Lebanon, discharges itself into the sea: this-
river bears the name of Adonis. Every yvear regularly it is tinged with blood, and:.
loses its proper colour before it falls into the sea; it dyes the sea, to a large space,
red, and thus announces their time of mourning to the Byblians. Their story is
that during these days Adonis is wounded, and that the river’s nature is changed
by the blood which flows into its waters, and that it takes its name from this .
blood ».

We are told further in the Gilgame$ epos that « IStar assembled
the votaries, the prostitutes, and the harlots» to «set up a wailn
(tabl. VI, 165-167). This too may reflect the mourning of Adonis at
Afga, even if the wail is actually set up over the right tigh of ‘the-
Bull of Heaven (tabl. VI, 167), which is obviously a satire.

Eusebius. Werke, 1, Uber das Leben Constantins. - Constantins Rede an die Heilige Ver--
sammlung. - Tricennatsrede an Constantin (GCS, 7), Leipzig, 1902, p. 102-103.
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We may have to deal therefore in the Ninivite version with a com-
- bination of two different traditions. The new stream of the actual
nairative seems to originate in the legend concerning the sanctuary
= of Astarte at Afqa in Lebanon, while traces of the older tradition can
be found in the mention of the mountain which was the abode of the
gods, and whose accesses were hidden by the Cedar Forest whose
k- guardian was Humbaba. This mountain was, we believe, the Anti-
< lebanon-Hermon, as will better appear in the following.
It is true that the Ninivite version mentions in this context the
- ¢ Cedar Mountain » (tabl. V, col. V,6), which is usually identified with
the Amanus range on the Mediterranean coast. In one of the inscrip-
tions of Gudea, ensi of Laga8, the a4m-a-num, ie. the Amanus,
is in fact defined as hur-sag-erin-ta, «cedar mountain» 4, and
Gudea relates that he procured from there cedar beams. The Old
Babylonian version of the Gilgames epos and the Ninivite version
of tablets III and VIII mention however a « cedar forest». Also the
- first three lines of tablet V in the Ninivite version speak of a forest
of cedars, whereas line 6 says that the cedars rise in front of the
mountain 42. It seems therefore that, from the point of view of the
mytho-geographical traditions, « cedar mountain» is not an original
expression in this context. It proceeds from the hand of a redactor
living in a period when there was no longer a clear distinction between
- the traditional «eedar forest» and the equally traditional «cedar
mountain» In fact, A. Poebel has rightly observed that the cedar
mountain cannot be identified with the eSTIR sSEREN, «cedar
forest», whose name first occurs in the inscriptions of Sargon of
Akkad 4. He thought that « the cedar forest has to be sought further
south, as far south perhaps as Lebanon and Antilebanon» 44 His -
opinion is now confirmed by the Old Babylonian version of the Gil-
gameS epos, which precisely locates the Cedar Forest in the Lebanon

. 41 Statue B, col. v, 28. The passage has been translated by A.L. OrpEwEEmM in
. J.B. PeitoaarD (ed.), ANET, 3rd ed., p. 269.
42 Tabl. V, col. 1, 7. The text has the singular « cedar », probably in a collective sense.
43 So on the famous Nippur tablet; cf. H. Hirscr, Die Inschrifien der Kidnige von
Akkad, in Archiv fiir Orientforschung, 20, 1963, p. 1-82 (see p. 38, lines 25-26//31-32, and
. P 49, line X + 30). The first of these passages has been translated by A.L. OrPENHEIM
in J.B. PritcaarD (ed.), ANET, 3rd ed., p.268.
4 A, PogseL, Historical Texts (University of Pennsylvania. The University Museum.
Publications of the Babylonian Section, IV /1), Philadelphia, 1914, p. 223-224.
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and Antilebanon. As this forest, as well as that in Sargon’s inseriptions,
is mentioned without any other specification, it is evidently under-
stood to be the well-known Cedar Forest.

Now, the Antilebanon-Hermon was in fact reputed for its cedars
as well as the Amanus and the Lebanon, from which Solomon had
imported the cedars for the building of the Temple 5. In the building
of Ba‘al’s palace on Mount Sapan, the cedars of the Antilebanon-
Hermon (Sarydn) were used rather than the cedars of the neigh-
bouring Amanus range :

ylttlk. Ubnn. w'sh « They proceed to Lebanon with its frees,
[$rlyn. mhmd. *arzh to Saryan, precious for its cedars.
h[lm. [lbnn. w'sh They hammered Lebanon with its trees,

§[rlyn. mhmd. *arzh 6. Saryan, precious for its cedars».

In the lipSur litanies, the Antilebanon-Hermon, called by its name
of Strara or Sird, is characterized as KUR e-re-n4, « cedar mountain » 27,
whereas the Lebanon is described as KUR GIS.SUR.MAN, « cypress
mountain » 5. In the inscriptions of Sennacherib and of Esarhaddon,
cedar and cypress or pine trees are presented as products of the Amanus

and the Sirara 49, of the Sirara and the Lebanon %0, or especially of

the Sirdra mountains . Assurbanipal states that for the erection of

45 1 Kings 5,20.23-24.28; 7,2. Cuneiform sources likewise mention the bringing of
cedars taken from the Lebanon for the construction of palaces and temples. Some
references are given in the Assyrian Dictionary of the Oriental Institute of the University
of Chicago, 1V, E, Gliickstadt-Chicago, 1958, p. 274-275.

46 OTA4 (@ aB), vi, 18-21; UT 51, vi, 18-21.

47 B. REINER, art. cit., in JNES, 15, 1956, p. 132, line 8; ef. p. 133, n. 8. — We can -

observe here that the name « eedar mountain » is not reserved any more for the Amanus
range.

48 Ibid., p. 132, line 9. — The translation « cypress » of the word Surménu is challenged
by A. Mavamar, Campaigns to the Mediterranean by Iahdunlim and Other Early Meso-
potamian Rulers, in Studies in Honor of Benno Landsberger (Assyriological Studies, 16),

Chieago, 1965, p. 365-373 (see p. 368-369), who thinks that this tree belongs rather to

the juniper family.

4% D.D. LuckensiLL, The Adnnals of Sennacherib, p. 106, col. v, 23-25; p. 119,
lines 22-23. :

50 R. BOoRGER, Die Inschriften Asarhaddons, Kionigs von dssyrien (AfO, Beib. 9),
Graz, 1956, p. 5, col. vi, 7-8; p. 60-61, col. v, 76. This passage has been translated by
A.L. OerENgEM in J.B. PriTcHARD (ed.), ANET, 3rd ed., p. 201.

51 D.D. LuckeNBILL, The Annals of Sennacherib, p. 107, col. v, 50-563; p. 120, lines
38-40; R. BoruER, op. cit., p. 87, obv,, line 21.
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his palace he had employed large cedar-planks from the Sirara and
the Lebanon %2. The parallelism found in the Old Babylonian version
of the Gilgames epos between the Cedar Forest and the Lebanon and
Antilebanon-Hermon ranges is thus confirmed by later texts, which
describe these mountains, and above all the Antilebanon-Hermon,
as the cedars’ country.

The giant of these mountain ranges is the actual Gebel e3-Séh,
2814 m. high and visible from far off. The southern range of the Anti-
lebanon is therefore likely to be the mountain in whose recesses the
Anunnaki dwelled according to the Old Babylonian version of the
Gilgames epos. In the Old Babylonian period the Anunnaki were still
the gods in general, which is confirmed by the Ninivite version speak-

ing of mudab ilz (tabl. V, col. 1,6) instead of miSab Enunake:. The later

tradition tended to distinguish the Anunnaki and the Igigi 3. Mount
Hermon should thus be identified with the dwelling of the gods.

The name of *Saryan also occurs, in association with Lablans [a-
Lebanon in Akkadian 54, Hittite 55, and Hurrian %6 texts from Bogaz-
kéy, in which these deified mountains 37 are invoked as divine guaran-

52 M. STRECKR, Assurbaenipal, 11, p. 88, line 98; p. 170, lines 45-46.

52 Recent literature on the Anunnaki and Igigi is plentiful : W. von Sopew, Baby-
lonische Géottergruppen : Igigu und Anunnaby. Zum Bedeutungswandel theologischer
Begriffe, in Compte rendu de I’Onziéme Rencontre Assyriologique Internationale, Leiden,
1964, p. 102-111; Ip., Die Igigu-Gotter in altbabylonischer Zeit, in Irag, 28, 1966, p. 140-
145; A. FALEENSTEIN, Die Anunna in der sumerischen Uberlieferung, in Studies in
Honor of Benno Landsberger (Assyriological Studies, 16), Chicago, 1965, p. 127-140;
B. Kignast, Igigh und Anunnaki nach den akkadischern Quellen, ibid., p. 141-158.

54 H.H. FieuLLa - E.F. WEIDNER, Ketlschriftiexte aus Boghazkdi, I (WVDOG, 30/1),
Berlin, 1916, No. 4, rev., col. 1v, 28; BE.F. WriDNER, Keilschrifturkunden aus Boghazkii,
Ti1, Berlin, 1922, No. 7, lines 3-4. Cf. B. WeipNER, Politische Dokumente aus Kleinasien :
Die Staatsvertrige in akkadischer Sprache aus dem Archiv von Boghazkit (Boghazkéi-
Studien, 8-9), Leipzig, 1923, No. 3 (p. 68, line 36), and No. 4 (p. 74, lines 3-4).

55 Fr.(B.) Hrozw¥, Keilschriftierte aus Boghazkdi, V (WVDOG, 36/1), Berlin, 1921,
No. 2, rev., eol. 1v, 11. Cf. D.D. LocreNsrLL, 4ssyriological Iotes, in AJSL, 39, 1922-
1923, p. 56-65 (see p. 64); J. FriupricH, Siacisveririge des Hatti-Reiches in hethitischer
Spracke, 1 (MVAG, 31/1), Leipzig, 1926, p. 22, col. 1v, 11, ef. p. 47.

56 C.-G. voN BranDeNSTEIN, Keilschrifturkunden aus Boghazkdi, X XVIL, Berlin,
1934, No. 14, col. 1z, 7. Cf. In., Zum churrischen Lexikon, in Zeitschrift fir Assyriologie,
. 46, 1940, p. 83-115 (see p. 92).

57 We have here to deal with deified mountains, and not with their Ba‘als, as thought
A. Jmru, Der Ba'al Lebanon in den Keilschrifturkunden von Boghazkdj, in OLZ, 28,
1923, eol. 4-5.
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tees of international treaties 8. Also in the lepsur litanies, the Hermon-
Sirara is mentioned together with the Lebanon as a sacred mountain :

KUR 8i-ra-re (var. [Si-rla-a) lipsur (MIN) KUR e-re-ns

KUR Lab-na-na lipsur (MIN) KUR GIS.SUR.MAN so.

«May Mount Sirdra absolve, the cedar mountain.

May Mount Lebanon absolve, the cypress mountain » .

In Ps. 89,13, Tabor and Hermon are personified. Now, Mount
Tabor was most likely an old place of worship, as is generally admitted
in consideration of Deut. 33,18-19 and Hos. 5,1 61, and it was still
considered as a holy place in the beginning of our era ¢2. It may reason-
ably be inferred therefore that also Mount Hermon was a sacred
mountain. _

In fact, Kusebius of Caesarea testifies of its holiness in his Ono-
masticon : Pagiv 8¢ eis érv vov *Aeppaw 8pos dvopdleslar ral s tepov
Tipdolar dmo ToHv 0védv, «and they say that it is called until

58 Cf. A. Gusravs, Die syrischen Berge Sd-ri-ja-ng und Bi-i-§6-i-36 in den Boghazkoi-
Texten, in Zeitschrift fiir die alttestamentliche Wissenschaft, 42, 1924, p. 154-155; E. Dsor-
uE, Les Amorrhéens; in Recueil Edouard Dhorme, Paris, 1851, p. 138-139 and 141.

5% E. REINER, art. cit., in JNES, 15, 1956, p. 132, lines 8-9, and p. 133, n. 8.

60 Jdentical equations appear also in the lexical series HaR-ra = hubully, tabl. XX1I,
6°-7, with the spellings xUR Si-ra-a or Si-re-g-ra and KUR La-ab-ne-nu or La-ab-na-na.
Cf. E. BREINER, art. cif., p. 146 and 147, n. 1 and 2.

61 Cf. E. MuYER, Die Isracliten und ihre Nachbarstimme, Halle, 1906, p. 538 ; J. Bora-
MER, Tabor, Hermon und andere Hauptberge, in Archiv fir Religionswissenschaft, 12,
1909, p. 313-321; A. Arr, Hine galildische Ortsliste in Jos 19., in Zeitschrift fiir die ali-
testamentliche Wissenschaft, 45, 1927, p. 59-81 (see p.75); H.-W. HerTzBERG, Die
Metkisedeq-Traditionen, in Journal of the Palestine Oriental Society, 8, 1928, p. 168-179,
reprinted in H.-W. HERTZBERG, Beilrige zur Traditionsgeschichte und Theologie des
Alten Testaments, Gottingen, 1962, p. 36-44; J. BoeamEr, Der Name Tabor, in Zeit-
schrift fiir Semitistik, 7, 1929, p. 161-169 (esp. p. 163); O. EissreLpT, Der Goti des Tabor
und seine Verbreitung, in Archiv fiir Religionswissenschaft, 31, 1934, p. 14-41 (esp. p. 14-
15), reprinted in O. EissreLDT, Kleine Schrifien, II, Tiibingen, 1963, p. 29-54 (esp.
p- 29-30); J. Lewy, Tabor, Tibar, Atabyros, in Hebrew Union College Annual, 23 /1,
1950-1951, p. 357-386 (esp. p. 357).

62 This is shown by the fact that the Christian tradition located there the exaltation
of Jesus after his temptations in the desert and also his Transfiguration. Origenes guotes
twice a passage from the Gospel according to the Hebrews, from the end of the first
century A.D., where Jesus, after bis temptations, is said to have been transferred by
the Holy Ghost els 76 dpos 76 uéya @afdp. Of. M.-J. Lacrance, L'Hvangiie selon les
Hébreux, in Revue Bibligue, 31, 1922, p. 161-181, 321-349 (see p. 172-173, of. p. 331,
where the passage is further commented). From the fourth century on, the Patristic
tradition locates on Mount Tabor also the Transfiguration of Jesus. Cf. F.-M. AzzL,
Géographie de la Palestine, 1, p. 355.
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now Mount Hermon and that it is venerated as holy by the pagans» 3.
Several villages of the Hermon range show still traces of temples from
the Greek-Roman period, and some interesting inscriptions were found
in the same region 4. A text discovered in Qal'at Gandal and dating
from 282 A.D. is dedicated by a priest to Zeus Megistos, dil peyiore 5,
who is likely to be the Ba‘al Hermon of the Bible 6. Zeus is in fact
the Greek equivalent of Ba‘al, the Canaanite storm-god ¢?. Another
inseription, found in Qatana, at the foot of Hermon, testifies of the
cult of Aeviobéa 8, which was in that period a Greek appellation
of Astarte 9, the bride of Ba‘al. The same Zeds péyioros was vener-

63 . KLosTERMANN, Husebius. Werke, 111[1, Das Onomasiikon der biblischen Orts-
namen (GCS, 11/1), Leipzig, 1904, p. 20.
82 Cf. Ch. WaRrEN, The Temples of Coele-Syria and Our Summer in the Lebanon, in
- Palestine Exploration Fund. Quarierly Statement, 1, 1869-1870, p. 183-210 and 215-242,
ef. p.328-329; R. Dussaup, Topographie historique de la Syrie antique et médidvale
(BAH, 1V), Paris, 1927, p. 389-395.
85 Ch. Fossey, Inscriptions de Syrie, in Bulletin de Correspondance Hellénique, 21,
1897, p. 39-65 (see p. 63, No. 72, line 2).
66 Cf. Judg. 3,3; I Chron. 5,23.
67 The Greeks equated Ba‘al with Zeus at least from the beginning of the fifth century
B.C. on, since HEroDOTUS, The Histories, I, 181 and II1, 158, explicitly identifies Zeus
. with the Babylonian Bjles, i.e., Marduk. Now, this equation implies 2 previous identi-
fication. of Zeus with the Phoenician Ba‘al, since the nature of Marduk would not justify
by itself an equation with the Greek storm-god.

68 The insecription is in the Musées royaux d’Art et d’Histoire, in Brussels. Cf. Fr.
Comont, Catalogue des sculptures et imscriptions antiques (monuments lapidaires) des
Musées royaux du Cinguaniendgire, 2nd ed., Bruxelles, 1913, p. 166 ff., No. 141, where
the older bibliography is given. The text can also be found in W. DITTENBERGER, Orientis
Graeci Inscriptiones selectae, Leipzig, 1903-1905, No. 611, and in R. Cacnar, Inscriptiones
Graecae ad Res Romanas pertinentes, 111, Paris, 1906, No. 1075. We can still mention in
particular the study of Ch. CLERMONT-GANNEAU, Recueil d’archéologie orientale, I1,
Paris, 1898, p. 63-78 and 98-101.

82 Cf. P. PErDRIZET, Légendes babyloniennes dans les Métamorphoses &’Ovide, in
Revue de I Histoire des Religions, 105, 1932, p. 193-228 (see p. 208-209); R. MoUTERDE,
Monuments et inscriptions de Syrie ef du Liban, in Mélanges de U Université Saint-Joseph,
25, 1942-1943, p. 21-79 (see p. 69-73); B. pv Mausnin v Buissox, Kl e ses épouses vus
par Philon de Bybles, in Mélanges d’archéologie, d'épigraphie et d’histoire offerts o
Jérdme Carcopino, Paris, 1966, p. 271-288 (see p. 276); E. Lirifski, La féte de Uenseve- |
lissement et de la résurrection de Melgart, in Actes de lg X VII¢ Rencontre Assyriologique
Internationale, Ham-sur-Heure, 1970, p. 30-58 (see p. 37). The name Aecvroféa might
bave been understood as an allusion to the shining of the Venus star, supposed to be
white and to whiten everything. It is interesting to note that this conception is actually
attested in the Sumerian Temple Hymn, No. 26, lines 823-324, in honor of the shrine of
Inanna, the Sumerian evening star, « who makes (everything as) clean (as) the whitest
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ated under the name of @cos péyisros also on Hermon’s summit,
where a sanctuary has been discovered with an oval precinet enclosed
by a wall of hewn stones 7. To the north-west of the precinet, in the
place called el-Mutabhiyat, Ch. Warren has found the following Greek -
inscription 71, which is conserved in two pieces in the Museum of the -
Palestine Exploration Fund, in London : «xata xédevow Oeod peyiorov
x(al) dyiov 5 = of ) Suvdovres évretfev, « By order of the greatest
and holy god, those who swore — from here». This text has been *
deciphered and commented by Ch. Clermont-Ganneau 2. The adverb
évredlfer, he thinks, probably indicates the place from which the
sworn devotees had to proceed in procession. The mention of these
opvdovres 18 important. Indeed, the cultual oath so alluded te in the

inscription has rightly been related by Ch. Clermont-Ganneaun 7 to-

the episode of the Ethiopic Book of Enoch or I Enoch, chapters VI
to XI, where Mount Hermon appears precisely as the mountain of
the oath.

The sons of God were attracted by the beauty of the daughters. of
men and decided to take them as wives (comp. Gen. 6,1-4). But their
chief Semyaza, feared that they would renounce to accomplish their
decision :

« And it came to pass when the children of men had multiplied that in those
days were born unto them beautiful and comely daughters. And the angels, the

of things, ... ; through her the firmament is made beautiful in the evening»; of. A.W. 836-

BERG - B. BEreMaNN, The Collection of the Sumerian Temple Hymns (Texts from Cunei.
form Sources, 1I1), Glickstadt - New York, 1969, p. 36. However, the name of Aevxoféa
was applied in Homerie times to Ine, the daughter of Kadmos (cf. Odyssey, V, 333-334),
and this use is still attested in the Orphic Hymn, 1, 35. The temple of Ino on the Delos
island was called devxdfior (PINDARTS, Pythige, X1, 2).

7% The spot has been described by Ch. WarreN, Summit of Hermon, in Palestine
Ezxploration Fund. Quarterly Statement, 1, 1869-1870, p. 210-215, and by V. Gufiry,
BDescription géographique, historique et archéologique de la Palestine, 111, Galilée, 11,
Paris, 1880, p. 290-295.

71 Cf. Ch. WARREN, in Palestine Bxploration Fund. Quarterly Sﬁatement 1, 1869-187¢,
p- 213, 238, 241, 328.

?2 Ch. CiErmMoNT-GANNEAT, Le Mont Hermon ¢ son dieu d’aprés une inscription
inédite, in Recueil d’archéologie orientale, V, Paris, 1903, p. 346-366 and pl. via. Cf.-
Jakrbuch des Kaiserlich-Deutschen Archiologischen Instituts, 19, 1904, p. 215; F.-M. A3EL,
Géographie de la Palestine, I, p. 348.

?3 Ch. CoerMoNT-GANNEAT, arf. cif., p. 354-366. Cf. also A. Lobs, La chule des
anges. Origine et portée de cette spéculation, in Revue d’histoire e de philosophie Telzgzeuses,
7, 1827, p. 295-315 (see p. 306-307).
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children of the heaven, saw and lusted after them, and said to one another : ‘Come,
let us choose us wives from among the children of men and beget us children’.
And Semyaza, who was their leader, said unto them : ‘I fear ye will not indeed
agree to do this deed, and I alone shall have to pay the penalty of a great sin’.
And they all answered him and said : ‘Let us all swear an oath, and all bind cur-
gelves by mutual imprecations not to abandon this plan but to do this thing’.
Then sware they all together and bound themselves by mutual imprecations
upon it. And they were in all two hundred, who descended in the days of the
Yarid on the summit of Mount Hermon, because they had sworn and bound
themselves by mutual imprecations upon it» 74,

The word yarid, transcribed in the Greek ’Idpeé (I Enoch 6,6},
is not the name of a person, as authors generally believe, but a cultic
term denoting the rite of hydrophory, which consisted in going down
to a well in order to draw water out of it and bring it up in procession

to pour it out as a libation. This results from the complete name of

the ceremony, és 7w Alpvyy kardBaocts, reported by Lucian, De dea
syria, 47, and from its partial deseription in the tractate Sukka, 1v, 9,
of the Mishnah and of the Tosephta 75. Lucian characterizes that
festival, celebrated in Hierapolis (ManbiZ), as mavyyipies péyiorar 78,
and, in Jerusalem, the drawing of water from the Pool of Shiloah was
one of the leading features of the post-exilic- Feast of Sulkdt 7.
The Semitic name yarid, translated xardfacis by Lucian and left
without any translation in I Enoch 6,6 78, cccurs several times in the
Talmud which mentions the yarid of “En-Beki, *Akko, Gaza, Tyre,

74 ] Bnoch 6, 1-6. The translation follows that of R.H. Caarius, The Apocrypha and
Pseudepigrapha of the Old Testament, 11, Pseudepigrapha, Oxford, 1913, p. 191. The
passages conserved in Greek can be found in R.H. CEARLES, The Book of Enoch, Oxford,
1893. A variant of this tale is reported by Syriac authors; cf. Ch. CLERMONT-GANNEAT,
art. cit., p. 359-361; A. Lobs, art. cif., p. 297-298. '

% Cf. also Zech. 14, 17, and the Talmud of Babylon, Sukka, 50a- 53b

% Lucian, De dea syria, 47: mnovyydpes 1e péyiorar, kddcovrar 3¢ ée Tiw Alpvmy
xarafdaies.

77 Cf. D. FeuceETwANG, Das Wasseropfer und die damit verbundenen Zeremonien,
Breslau, 1911 (reprint from the Monatschrift fiir Geschichte und Wissenschaft des Juden-
tums, 54, 1910; and 55, 1911); N.H. Swarre, The Jewish New Year Festival. Its Origins
and Development, London, 1947, p. 67-68; B.L. Esruice, Kultsymbolik im Alten Tesia-
ment und im nachbiblischen Judentum (Symbolik der Religionen, IIT), Stuttgart, 1959,
p. 54-58. The rite is already mentioned in Is. 12,3 and, therefore, does not seem to be a
post-exilic innovation in the ritual of the feast, contrary to the opinion of E.L. Ehrlich.

78 But the same Greek root is used in the sentence : of xarafidvres év Tals Hpépats
*Idped eis Ty xopudiy Tod ‘Eppovieip dpovs.

b
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and Botna 7°. A similar ceremony is attested in Mambre, near Hebron 80
in Afga, at the source of the Nahr Ibrahim 2!, and also on Mount
Hermon, since the sons of God descended precisely on its summit
«in the days of the yarid» 82. According to Ch. Clermont-Gannean,
the hole cut out on Hermon’s peak, in the centre of the precinct,
may have been the place the worshippers poured the water into 3.
Such rites seem to be archaic, since they were originally supposed

79 Talmud of Jerusalem, “4bdda 2drad, 1, 4 (39d) ; Talmud of Babylon, ‘4 b6da 2a@ra, 11b.
Cf. G. HorruaNN, Aramdische Inschriften aus Nérab bei Aleppo. Neue und alte Qotier,
in Zeitschrift fir Assyriologie, 11, 1896, p. 207-292 (see p. 241 and 246); 1. Lavy, Culies
e rites syriens dons le Telmud, in Revue des Efudes Juives, 43, 1901, p. 183-205. The
yarid of Tyre, mentioned in the Talmud of Jerusalem, “Abadda zdra, 1, 4 (39d), appears
from the eontext as being identical with the Actia Heraclia in honor of Melgart-Herakles.
According to the text, R. Simon ben ¥Yohanan had read in Tyre the follbwing inscription :
« I, Diocletian the king, have instituted this yarid of Tyre in honor of its genius — which
is Herakles my brother — for eight days». The passage has already been quoted by
E. RENAN, Mission de Phénicie. Texte, Paris, 1864, p. 540; J. Firsr, Zur Erklirung
griechischer Lehnwirter in Talmud und Midrasch, in ZDMG, 48 1894, p. 685-691 ’(see
p- 685-686); 1. LEvz, art. cif., REJ, 43, 1901, p- 196, who have misunderstood its sense.
On that festival and its meaning, one can see E. LiriNski, Lo féie de Pensevelissement
et de la résurrection de M elqart, in Actes de la XVIIe Renconive Assyriologique Inter-
nationale, Ham-sur-Heure, 1970, p. 30-58. — The place called Botna’, Buind’ or Botnan
(Midrash Rabba on Genesis, 47) may be. the spring of Batnan, near Harran, where a
similar feast was celebrated; ef. H. Stocrs, Studien zu Lukians ¢ De Syria Dea», in
Berytus, 4, 1937, p. 1-40 (see p. 39, cf. p. 27-28, 37-38).

) 80 Cf. Sozomen, Historia ecclesiastice, 11,. 4, 5. Critical edition by J. Bipez and
G.C. HansgN, Sozomenus. Kirchengeschichte (GCS, 50), Berlin, 1960, p. 55.

81 SozomEN, Historia ecclesiastica, 11, 5; Zostuus, Historia nove (ed. by L. Mendels-
sohn, Leipzig, 1887), 1, 58. Cf. F.K. MovErs, Die Phénizier, I, Untersuchungen diber die
Religion und die Gottheiten der Phonizier, Bonn, 1841 (reprint : Aalen, 1967), p. 279, 589,
666-667; W.R. SuitH, Lectures on the Religion of the Semites, 2nd ed., London, 1894
(reprint : New York, 1959), p. 107, 175; M.-J. LacraxcE, Efudes sur les religions sémiti-
gues, 2nd ed., Paris, 1905, p. 159.

82 T Enoch 6,5. This feast was quite likely the most popular one and gathered the
largest number of people, just as in Hierapolis according to Lucian, De dea syria, 13, 33,
36, 48. Cf. G. Goossexns, Hidrapolis de Syrie, p. 131.

83 Ch. CLERMONT-GANNEAU, Recueil d’archéologic orientale, V, 'p. 365-366. Cf. Ch.
WARREN, arf. cit., Palestine Bxploration Fund. Quarterly Statement, 1, 1869-1870, p. 212
and fig. on p. 211. This would agree with the testimony of Lucian, De dea syria, 13 and
48, who reports that, in Hierapolis, the water was poured out in a rift under the temple
to commemorate the deluge. According to a later Syriac tradition, the rite’s aim was
not to let an evil spirit come out of the rift ; so Pseupo-MeLiTON, 4nology, in W. CURE-
ToN, Spicilegium Syriacum, London, 1848, p. 44-45. Cf. G. Goossens, Hiérapolis de
Syrie, p. 47-48, 51, 67, 70, 129. A. SosvipT, La grotie de Hiérapolis- Menbidj, in Syria, 10,
1929, p. 178-179, has tried to localize this rift. Cf. also G. GoossENs, op. eit., p. 118.
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o cause abundant rains and belonged thus to the sympathetic magic 84
'he myth of the descent of heavenly beings on the summit of Mount
Hermon may as well reflect an old tradition which considered this
wountain as the dwelling of the gods. The Old Babylonian version
# the Gilgame$ epos would then be its oldest known expression.
- The sacred character of the surroundings of Mount Hermon appears
arther in I Enoch 13,7-9. This passage tells us how Enoch himself
ot in dream a heavenly revelation, when he was resting near the
waters of Dan, south-east of Hermon : émi +&v d6drwv dav év yj
Ao, s éariv éx Sebidv ‘Epuwvetely ddoews (I Enoch 13,7), « at the
vaters of Dan, in the land of Dan, which is to the south of the west
Hermon » 35, The « waters of Dan» are one of the two main sources
the Jordan, fed by the melting snows of Mount Hermon. The Arabic
‘pame of the spring is ‘Ain el-Qadi. It starts underground near the
south-western slopes of the mountain.

Enoch is ordered in that dream to go and reprimand the heavenly
“beings who had descended on the summit of Mount Hermon. He finds
hem gathered together, weeping «in HEbelsata, which is between

AiBdvov xai ZevoiA (I Enoch 13,9). The Greek EBEACATA comes
from an earlier EBEACAIA, as shown by the Ethiopic *Abelsya’l 8.
‘The form EBEACAIA can in its turn be explained by the Hebrew
*Abél-mayim or the Aramaic *Abél-mayin, since n could easily be

: 8 M..J. LAGRANGE, Htudes sur les religions sémitiques, 2nd ed., Paris, 1805, p. 167-
168; J.G. Frazer, The Golden Bough, 1, The Magic Art and the Evolution of Kings, 3rd
ed., London, 1911, p. 251; H.A. STRONG - J. GARSTANG, The Syrian Goddess, London,
1913, p. 82, n. 59; B. Dussaup, Les origines sémitiques du sacrifice israélite, Pé,ris, 1921,
p. 204; H. GrussMANN, Der heilige Hahn zu Hierapolis in Syrien, in Vom Alten Testa-
menk. Karl Marlt zum siebzigsien Geburistage gewidmet (BZAW, 41), (iessen, 1925,
p. 88-95 (see p. 93-95); W.R. SuxrH, Lectures on the Religion of the Semites, 3rd ed.,
London, 1927, p. 232; H. Stocks, art. cit., in Berytus, 4, 1937, p. 23-28; G. GOO0sSENS,
Hiérapolis de Syrie, p. 48, 51, 71-72. Cf. also the ancient text of I Sam. 7,6 and its com-
ment in E. Lirtdsxi, La liturgie pénitenticlle dans la Bible, Paris, 1969, p. 40, cf. p. 84-85.
85 The form ‘Eppwveiciy might reflect an Aramaic Herménayin, with the characteristic
ending -ayin of place-names. The corresponding Hebrew form is atitested in Greek
transeription in I Enoch 6,6 (*Epponeip). In the Septuagint version of Ps. 42(41),7 and
89(88),13 we find “Epuwwip (var. ‘Eppwrv in Ps. 89[88],13). It might be inferred from
the forms of I Enoch that the alleged Hebrew plural of Ps. 42,7 is to be read Hermdnayim,
with the ending -ayim of place-names.
8 1t is a well-known fact that I could easily be taken for 7, and 4 for an 4.

Lebanon and Senisél», é ’Efeicara 77is éoriv dva péoov Tob

R
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confused with o in some Jewish scripts of the second and first centuryv
B.C. #7. This place is identical with the older ’Abél-bét-ma‘aka, as
shown by a comparison between I Kings 15,20 and II Chron. 16
It is simply ealled *4bél in II Sam. 20,18, and this name is still kep
in the one of Tell Abil, situated just south of | Metulla, the moder
frontier village of Israel ®2. In the vicinity of *Abgl the Hile vall
descends quite suddenly, and one of the smaller sources of the Jords
which passes near *Abal, leaps over this step in a gushing waterfall 8o
The south-eastern slopes of Mount Lebanon end west of *Abal, at thi
brink of the River Litdni; east of *Abél emerges the snow-covered
Mount Hermon. It is called Zeviori) in the Greek text of I Enoch 13,9
and Seniser in the Ethiopic version. The original name was obviously
Senar, found in Deut. 3,9; Ez. 27,56; I Chron. 5,35; Cant. 4,8 2. This
was thus the place where the heavenly beings gathered weeping,
since *@bél means « mourning ». But, independently of this folk etym-
ology, their weeping reflects probably a ritual practice, just as their
oath on the summit of Mount Hermen does. The Babylonian Talmud
locates in fact Micab’s idol of Judg. 17-18 in a place called "Bekg;
« weeping », which is likely to be in the neighbourhood of Dan .
The full name of that place was probably ‘Bn Beki, « Source of Weep-
ing», which would be the smaller source of the Jordan near *Abgl:
mayim. The Talmud mentions actually the « yarid of ‘En Bekiy,
which was probably at the origin of the gathering of the heavenly
beings at *Abgl-mayim 2, where Enoch came to reprimand them in
God’s name. |

87 Cf. J.T. MivnIg, Le Testament de Lévi en araméen. Fragment de la grotte 4 de Qumran,
in Revue Bibligue, 62, 1955, p. 398-406 with pl. 1v (see p. 404 with n. 3).

88 Cf. ¢bid., p. 403.

8¢ Cf. G. DaLMan, Abel Beth Maacha, in Palistinajahrbuch, 10, 1914, p. 45-46.

96 See above, p. 17, n. 22.

91 Talmud of Babylon, Pesghim, 117. M. OppEvmremd, in Haemagid, 1867, p. 29,
bhad suggested to identify Beki with Baalbek.

92 Talmud of Babylon, ‘Abdda zara, 11 b: yarid %e-b%°én beki. A. NEUBAUER, La
Géographie du Talmud, p. 298, and 1. L&vy, art. cit., in REJ, 43, 1901, p. 194, identify
this place with Baalbek and consider its name as a variant of ba'al beki, found in the
Mishnah, Ma'aderdt, v, 8. But the Sim ba'al beki, mentioned there, is rather the « weeping-
garlie», i.e., so strong that it makes the eyes water. Cf. H. Dawey, The Mishnah, London,
1833, p. 73, n. 3. In fact, when the Midrash Rabba to Qohelet 5,8 mentions later « the wine
of Baalbek », yyn Bibgy, the name of the clty is written Blbg. The full name was perbaps
Ba'al-beg'a.
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According to the Testaments of the Twelve Patriarchs 3, also Levi,
* the forefather of the priestly tribe, got a revelation near Mount Her-
mon. A fragment of the original Aramaic text of the Testament of
Levi, dealing precisely with that episode, has been found in cave 4
of Qumran and edited by J.T. Milik °¢. According to this Aramaic
text, Levi had prayed the Lord in *4bél-mayin (col. I11,13), corrupted
in Greek into *APBeApcovA[u (Levi 2,3). Enoch had found on the same
spot the mourning sons of God, as seen above. After his prayer Levi
+ goes to sleep : he is on a neighbouring high mountain, which reaches up
. to the heavens, and he has there in a dream a celestial revelation.
' This mountain is obviously Mount Hermon. According to the Greek
~text its name is 76 dpos "Aoms, « Mount Shield» (Levi 6,1). But
this can be only an approximate translation of the Aramaic word

Hermon %. This mountain is considered in the text as the cosmic
- mountain which joins earth to heaven, as clearly appears from the

93 There is a recent edition of the most reliable manuseript by M. e JoneE, Testa-
menta XII Patriarcharum. Edited according to C’ambr?fdge University MS Ff 1.24, fol.
203a-262b. With Short Notes (Pseudepigrapha Veteris Testamenti Graece, I), Leiden,
1964. But the edition of R.H. CuarLEs, The Greek Versions of the Testaments of the
Twelve Patriarchs, edited from nine MSS. together with the Varianis of the Armenian and
Stavonic Versions and Some Hebrew Fragments, Oxford, 1908, remains indispensable.
A reliable translation can be found in R.H. Carims, The Testamenis of the Twelve
" Patriarchs, translated from the Editor's Greek Text and. edited with Introduction, Notes,
. and Indices, London, 1908, or Ip., The Apocrypha and Pseudepigraphe of the Gid Testa-
i ment, 11, Pseudepigrapha, Oxford, 1913, p. 282-367. A recent study of the origins and
formation of the Testaments of the Twelve Patriarchs is that of J. BECKER, Unfer-
suchungen zur Entstehungsgeschichte der Testamente der Zwilf Patriarchen (Arbeiten zur
Geschichte des antiken Judentuins vnd des Urchristentums, VIII), Leiden-Koln, 1970.
. 94 J.T. Miuig, Le Testament de Lévi en araméen. Fragment de la grotie 4 de Qumran,

in Revue Biblique, 62, 1955, p. 398-406 with pl. 1v.
95 Cf. ibid., p.404. The proto-semitic éin becomes a samek in Middle Aramaic;
- henee Siryan or Swryon > Siryan or Siryon. According to C.-G. voN BRANDENSTEIN,
Zum churrischen Lexikon, in Zeitschrift fiir Assyriologie, 46, 1940, p. 83-115 (see p. 104-

105), « breastplate » would be the original meaning of this mountain’s name, which he
. translates by « Panzergebirge ». — The location of the mountain in the Greek text of
~ the Testament of Levi 6,1 allows no conclusion: «ei 76 dvope Tod Spovs “Aoms, 67
eyyds Iefdl, éx Sebidv *APAd (M. DE JoNGE, Testamenic XII Patriarcharum, p.13),
unless I'«fdA is not Byblos but the « border» of the Land of Israel or the ¢ Highland »
of the Lebanon-Antilebanon ranges, and unless *4Q:A4 is not the eity of Abila in Galaad,
but A4 bél(-bét-ma"aké).

siryon, « breastplate», which happens also to be the name of Mount
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introduction of Levi’s account of his vision, as read in the Greek trans-
lation : -

« When I was feeding the flocks in *Ab&l-mayin, the spirit of understanding
of the Lord came upon me, and I saw all men corrupting their way, and that
unrighteousness had built for itself walls, and lawlessness sat upon fowers. And
I was grieving for the race of the sons of men, and I prayed to the Lord that I might
be saved. Then there fell upon me a sleep, and I beheld a high mountain, and 1 was
upon it. And behold the heavens were opened, and an angel of God said to me:
‘Levi, enter’. And I entered from the first heaven, and I saw there a great sea
hanging » %.

This « great sea» is the celestial reservoir whence rain comes. The
text says further that « the lowest heaven has snow and ice made
ready for the day of judgment» 7. This is a clear allusion to the
eternal snows of Mount Hermon. In fact, during the winter time the
snow extends down the mountain slopes for about 1500 m. ; it gradually
melts away as spring advances, unfil in September very little is left,
and this only in the crevices where the sun is unable to penetrate.
But already in November snow begins to cover the mountain again.
The Targums of Deut. 3,9 and Cant. 4,8 call it in fact Tar Talgad’,
« Mountain of the Snow» %8, and this name is also adopted by the
Sephré on Numbers *® and by the Samaritan version of Deut. 4,48.
Also the oldest Arabic name of the mountain was Gebel et-Telg,
attested ca. 600 A.D. by the poet Hassan ibn Tabit 10,

The preserved part of the Aramaic original is slightly different from
‘the Greek text: S

« And 1 saw the heavens open and I beheld under me a very high mountain
that reached up to heavens, and I stayed upon it. And the doors of the heavens
were opened and an angel said to me ...».

In both versions Mount Hermon is the cosmic mountain which
joins the earth with the lowest heaven. The same conception lies behind
the episode of the sons of God in the Book of Enoch. The celestial

9% Levi2,3-7. The translation follows that of R.H. Cmarius, The Apocrypha and |
Pseudepigrapha, 11, p. 304.

97 Levi 3,2. Cf. R.H. CrariLEs, op. cit., 11, p. 305.

98 A. SpERBER, The Bible in Aramaic, I, The Pentateuch according to Targum Onkelos,
Leiden, 1959, p. 294; IV A, The Hagiographea, Leiden, 1968, p. 134.

99 Siphré on Numbers, ed. M. Friedmann, p. 476 (section Balag).

100 Cf H. Lavmexs, art. Lubnan, in Enzyklopddie der Islam, IIL, Leiden-Leipzig, -
1936, p. 34-36 (esp. p. 35).
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ings gather on the summit of Mount Hermon because this is the
ountain of the gods, the Canaanite Olympus. The tradition echoed
/the Old Babylonian version of the GilgameS epos was thus alive
Il in the second and first centuries B.C., and apparently also in
¢ early centuries A.D.

christian text of the first century may in fact be mentloned here.
cording to Matth. 16,13 and Marc 8,27, Jesus went once with his
isciples to Caesarea Philippi, where was the other main source of
e Jordan. According to Matth. 16,18, Jesus there told Petrus:
You are the Rock, and on this rock I will build my assembly, and
e gates of Hades shall not prevail against it». The sentence has
sbviously an Aramaic origin, since wérpos and wérpa translate the
Aramaic word képhd’, « the rock», ékrxAqoia corresponds to gahkdl or
4da, and the mdAac ¢Sov are the §#°aré 36l or taré 524l (cf. Is. 38,10).
Now, in the context of Caesarea Philippi, the « Rock» is likely to be
the peak of Mount Hermon rather than the 30 m. high cliff which
overhangs the entrance of the cave of Banias 191, The «assembly»
f Jesus, pov v éxxAneiav, which will be founded on that Rock,
. seems to presuppose other « assemblies » gathering on Mount Hermon.
One could think of the pagan meetings attested by the inscription
ound on the spot of el-Mutébhiyat, or of the heavenly assembly from
e Book of Emnoch, which reflects most likely an old mythological
tradition. The mention of « the gates of the Sheol» would then indicate
that Mount Hermon was also believed to hide in its slopes the gates
_of the underworld 12, The passage added to his main sources by the
author of the Gospel according to Matthew would thus testify a know-
edge of mythical ideas connected with Mount Hermon.

«  The problem is now whether this holy mountain can be the abode

of Hl, as known from the Ugaritic myths, or no.

The mountainous character of El's abode is assured by the use of the
¢ term hrén and of the expressions gr Il and gr ks, all denoting his dwelling
. place 192, Their meaning shall be explained further on. The phrases

101 This second location has been suggested by O. Immiscr, Matthdus 16,18, in Zeit-
sohrift fiir die neutestamentiiche Wissenschaft, 17, 1916, p. 18-26.

102 Also Is. 14,12-15 seems to imply that the Sheol is at the foot of the divine moun-
tain. Cf. P. GrELOT, art. cil., in Bevue Bibligue, 65, 1858, p. 41.

103 Hor prén, see CTA 1 (v AB), 11,23 and 111,22; UT ‘ot pl. ix, 11,23 and 111,22, For
gr ll, see CT A 2 (1o AB), 1,14 and 20; UT 137, 14 and 20. For gr ks, see CTA4 1 (vi AB),
uL,12; UT *ot pl ix, o512,
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‘m “il mbk nhrm grb ’apq thmim 194, «towards El at the sources 105
of the rivers, midst the springs of the two Oceans», and “m il mbk
nhrm b°dt thmim 19, ¢« towards El at the sources of the rivers, at the
confluence of the two Oceans» 197, make it clear that El resides in
aqueous and subterranean environs, for the seas’ and streams’ springs
were supposed to be situated in secret and hidden places 8. This is
confirmed by another phrase of the texts of Ugarit, where El’s home is
located tn mipdm tht “nt *ars tlt mih gyrm 19°, « two mathpads under
earth’s wells, three underneath the hollows» 122, EI’s abode is therefore
a mountain with water gushing from its bowels. Also this feature,
which characterizes El's mythological dwelling in the Ugaritic texts,
has its counterpart in Mount Hermon.

Tacitus rightly regards it as the father of the Jordan, but he appar-
ently identifies Mount Hermon with Lebanon : -

« Of the mountains, Lebanon rises to the greatest height, and is in fact a marvel,
for in the midst of the excessive heat its summit is shaded by trees and covered
with snow ; it likewise is the source and supply of the river Jordan » 111,

With more precision, Pliny localizes the source of the river in the
spring of Banias: Iordanes ammwis oritur e fonte Paniade 2. The two
main sources of the Jordan are in fact the « waters of Dan», called
by the Arabs “Ain el-Qadi, which start underground, and the source

104 0T 4 2 (11X AB), 1i5,4; 3 (V AB), B,14-15; 4 (13 aB), 1v,21-22; 6 (1 aB), 1,33-34; 17 (1
. D), vi,47-48; UT 49, 1,6-7; 51, 1v,21-22; 129,4; 2 Aght vi,47-48; “nt v,14-15. This phrase
has been largely commented by M.H. Porg, El ¢n the Ugaritic Texts, p. 61-64.

105 That mbk is the construct state of the plural appears from the parallel passage
of Job 28,11; cf. also Job 38,186.

106 RS. 24.244, lines 2-3, edited by Ch. VIROLLEAUD, in Ugearitica V, No. 7, see p. 564
and 567. ' '

10? The translations of Ch. VIROLLEAUD, in Ugaritica V, p. 566, and of H. CazrLiEs,
in Vetus Testamentum, 19, 1969, p. 503, do not take in consideration the striet parallelism
existing between this phrase and the one we have just quoted. In fact, there is even
more than parallelism, since the phrase of RS. 24.244 is only a variant of the other one.

108 Cf. Job 28,11; 38,16-17; 11 Sam. 22,16 = Ps. 18,186.

198 OF4 1 (Vi aB), 111,20-21 ; 3 (v aB), 1v,79-80; UT “nt 1v,79-80; “nt pl. ix, 111,20-21. |

10 Cf. 0. Kaiser, Die mythische Bedeutung des Meeres in Agypten, U garit und Israel
(BZAW, 78), 2nd ed., Berlin, 1962, p. 49. The noun §yrm must be related o the Arabie
words deriving from gwr; of. H. WEBR - J.M. Cowan, 4 Dictionary of Modern Written
Arabic, Wiesbaden, 1961, p. 687b.

111 Jdem amnem Iordanen alif funditque (The Hisiories, V, 6). Translation of C.H.
Moorg, Tacitus, 1L (The Loeb Classieal Library), London, 1931, p. 185.

122 Priwy, Netural History, V, 15, § 71.
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‘originating about five kilometers east of it, below Caesarea Philippi,
at Paneion or Paneas, from which the Arabic name Banias derives.
- We have already spoken of the « waters of Dan». The second source
-of the Jordan had an equally great mythological importance. In Greek-
Roman times, the god Pan was venerated on that spot, and a pagan
cult is still testified there by Eusebius of Caesarea in the fourth century

¢ At Caesarea Philippi, which Phoenicians call Paneas, it is said that on a certain
. festival a victim is thrown down among the springs that are shown there, on the
~ slopes of the mountain called Paneion, from which the Jordan takes its source;
. and that it becomes invisible in some miraculous way through the demon’s power,
& circumstance, they say, that is looked upon by those present as a far-famed
marvel » 113,

A connexion may exist between this custom and an allusion found
in the inscription discovered in Qatana, on the slopes of Mount Her-
mon, which Eusebius calls here Paneion. The dedicator insists on the
act that he is « father of Neteiros, deified in the basin where the
festivals are celebrated», [farpos Nerelpov, vof dmobewbévros év 74
MByr 808 ai (& )Jopral dywvras 114 According to some authors,
this implies only that Meteiros has been incinerated and then buried
in an urn 115, In this interpretation the apotheosis is nothing else but

i

he sepulture 116, Other scholars think instead that the child immersed
in the sacred caldron was assimilated to the goddess Leukothea,
to whom the inscription is dedicated 117. The first opinion does not

112 WysEBIUS, The Ecclesiastical History, V1L, 17. Translation of J.E.L. Ouuron,
:Efz&sebius. The Ecclesiastical History, 11 (The Loeb Classical Library), Loadon, 1932,
p.175. Cf. F.-M. ABEL, Géographie de la Palestine, 1, p. 477.

114 Ch. CLERMONT-GANNEAU, Recueil d’archéologie orientale, 11, Paris, 1898, p. 64,
lines 5-8.

115 So Ch. Fossey, Inscriptions de Syrie, 1. Dédicace de El-Burdj, in Bulletin de
Oorrespondance Hellénique, 19, 1895, p. 303-306; W. DITTENBERGER, Orienfis Graeci
nseriptiones selectae, sub No.611; B. Havssovivnier and H. InguownT, Inscriptions
7 cques de Syrie, in Syria, 5, 1824, p. 316-341 (see p. 341).

@118 Aceording to B. Haussovrrier and H. Inemorr, loc. ¢if., other funerary inserip-
tions decidedly prove this use of the term. In ap epitaph from Sidon, that they have
lished in the artiele just quoted (No. 12, p. 340-341), the deceased is called dmofovudrm
drofeovpévy. In funerary inscriptions from Aphrodisios, in Asia Minor, perd 74
ofcwbivor 7Tovs mpodylovuévovs and perd Ty Tovraw dwoléwow (Corpus Inscrip-
onum Graecarum, 11, Nos. 2831,6-7 and 2832,3) would simply mean ¢ after the sepulture
of the above mentioned ».

117 S0 W. DREXLER, art. Neleiros, in W.H. RoscuER (ed.), Ausfihriiches Lexikon
der griechischen und romischen Muythologie, 111]1, Leipzig., 1897-1902, col. 299-302;

e
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explain the mention of ‘the festivals, but its defensors rightly observe
that the apotheosis is connected with the death of the person concerned.
This is especially true in the case of a child 118, But the second opinion
is probably right in seeing in the passage an allusion to a ritual act:
And, since we are in the Semitic pagan world, a human sacrifice can
be ment 118, Ch. Clermont-Ganneau thought already that the AdBys
might be a spring where the young Neteiros had been thrown down
as a victim, being so apotheosized 120, In the light of the text of Huse-
bius this explanation becomes more likely. The place where such
festivals were celebrated should then be the spring of Banids, that
Josephus Flavius deseribes as follows :

« When, later on, through Caesar’s bounty, he received additional territory,
Herod there too dedicated to him a temple of white marble near the sources of
the Jordan, at a place called Paneion. At this spot a mountain rears its summit
to an immense height aloft; at the base of the cliff is an opening into an overgrown
cavern ; within this, plunging down to an immeasurable depth, is a yawning chasm,
enclosing a volume of still water, the bottom of which no soundingline has been
found long encugh to reach. Outside and from beneath the cavern well up the
springs from which, as some think, the Jordan takes its rise; but we will tell the
true story of this in the sequel» 121,

Josephus gives a somewhat shorter description of Paneion in his
other work, the Jewish Antiguities :

« Tn the mountains here there is a beautiful cave, and below it the earth slopes
steeply to a precipitous and inaccessible (éBarov) depth, which is filled with still

Pr. CuMonT, Catalogue des sculptures ef inscriptions antigues (monuwments lopidaires)
des Musées royaux du Cinguanienaire, Znd ed., Bruxelles, 1913, p. 166, No. 141.

118 Cf. ¥r. CoMoNT, Luzx Perpetua, Paris, 1949, p. 323-328.

112 Sacrifices of children are still attested in Syria and Phoenicia in Greek-Roman
times. Cf. Historia Augusia. Elagabalus, 8; Luciaw, De dea syrie, 58; PORPHYRIUS,
De Abstinentia, 11, 56. The latter mentions too such sacrifices in Carthage (¢bid., 11, 27).
Cf. also Dioporus, Bibliotheca Historica, XX, 14 and 65; Protarcavus, De Super-
stitione, 13.

120 Ch. CierMoNT-GANNEBAU, Noles d'archéologie orientale, 27. L’'apothéose de Ne-
tetros, in Revue Archéologique, 3rd ser., 30, 1897, p. 282-299 (see p. 204-299); Ip., Recueil
d’archéologie orientale, 11, p. 73-78, and IV, Paris, 1901, p. 250. According to H. STocCES,
art. cit., in Berytus, 4, 1937, p. 24, the children sacrificed in Hierapolis {Liuciax, De dea
syria, 58) would have been precipitated in the rift under the temple, where the deluge
was commemorated {cf. Lucian, De dea syria, 13). Cf. G. Goossens, Hidrapolis de Syrie,
p. 74.

121 JosEpHUS FLavIUS, The Jewish War, 1, 21,3, § 404-406. Translation of H.St.J.
THACKERAY, Josephus, 11, The Jewish War, Books I-111 (The Loeb Classical Librai'yL
London, 1927, p. 191.
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iter, while above it there is a very higﬂ mountain. Below the cave rise the sources
“the river Jordan. 1t was this most celebrated place that Herod further adorned
with the temple which he consecrated to Caesar» 1?2,

The large cavern, from which the river emerged, is the Magarat ras
n:Neba’, which to-day does not contain any more water. Seismic
isturbances have transformed the hydrographical conditions of the

e

spot s0 that the river emerges now at the foot of the mountain 2.
“Bout still in Talmudic times, « the Jordan was coming out from the
vern of Paneas», Yardén masi’ mimme® drat Panéyas 124, Now, some
ight kilometers south-east of Banids, there is a small lake called
irket er-Ran or er-Ram, situated in the crater of a former voleano.
- was known in Greek-Roman times under the name of @udly,
up». According to a legend, this lake was the real source of the
Jordan, whose waters were supposed to reach the cavern of Banias
hrough a subterranean tunnel 125, Josephus Flavius reports that
egend in the Jewish War :

# «The Jordan runs through the middle of the lake (of Tiberias). This river has
s apparent source at Paneion; in reality it rises in the pool called Phiale from
hich it passes by an unseen subterranean channel to Paneion. Phiale will be found
“at a distance of a hundred and twenty furlongs from Caesarea (Philippi), on the
ight of and not far from the road ascending to Trachonitis; the pool derives its
me Phiale from its cireular form; the water always fills the basin to the brim
without ever subsiding or overflowing. 1t was for long unknown that this was the
true source of the Jordan, but the fact was proved by Philip, tetrarch of Tracho-
“nitis : he had chaff thrown into the pool of Phiale and found it cast up at Paneion,
. where the ancients believed that the stream had its origin ... After issuing from
- this grotto the Jordan, whose course is now visible, intersects the marshes and
‘lagoons of Lake Semechonitis » 126,

122 JosmrpmuUs Fravius, Jewish Antiquities, XV, 10,3, § 364. Translation of R. Marcus,
Josephus, VIII, Jewish Antiquities, Books XV-XVII (The Loeb Classical Library),
London, 1963, p. 177.

123 Cf. F.-M. AsEL, Géographie de la Palestine, I, p. 476-477. A pbotograph of the
cavern can be found ¢bid., I, pl. xi,2. A

124 Tosephta, Bekdrdt, vii,4; Talmud of Babylon, Bdba batra’, T4b; Bekordt, 55a.
. CL A. NruBavuER, Lo Géographie du Talmud, p. 29-30; G. DALMAIN Les itinéraires de
Jésus. Topographie des évangiles, Paris, 1930, p. 269-270.
125 The possibility of any connexion between this lake and the cave of Banids is

o,
5

: categorically denied by modern geographers.

: 126 Josmpawus Fravivs, The Jewish War, 111, 10,7, § 509-513 and § 515. Translation
of H.8t.J. TaacRERAY, Josephus, 11, The Jewish War, Books I-III, p.719, 721. CL
¥.-M. ABzr, Géographic de la Palestine, 1, p. 489-490. A photograph of Phiale can be
found ibid., pl. xi1,1.
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According to another legend, Moses would have intended to enter
Canaan through this secret way, but God did not aceept his request 127,

One might suppose that the name PudAy was the translation of an
old Semitic name ks, and that the gr ks, « the mountain of the Cups,
where El dwells 128, is precisely Mount Hermon. But the connexion
between that name and the Birket er-Ran is not otherwise justified. '
There exists instead another tradition concerning the cavern of
Banias itself, which could suggest to localize El’s abode in the recesses
of Mount Hermon. According to the Midrash Rabba on (enesis, 33
(67a), this cavern was one of the outlets of the Deep or Ucean from
which came the waters of the Flood 129, A rabbinical tradition identified
thus that source of the Jordan with one of the « fountains of the great
Ocean» (¢hom rabba), mentioned in Gen. 7,11 and 8,2 130. In accord-
ance with ancient cosmographical ideas, the outburst of water from
the cavern of Banias has thus been conceived as an eruption of the
subterranean ocean on which the earth was believed to rest. On the
other hand, the Testament of Levi 2,7 locates above Mount Hermon
«a great sea hanging» 3!, which is the celestial ocean. These cos-

mological ideas proceed in fact from an old tradition, as can be seen
from Ps. 42:7-8:

« Upon me my soul is cast down,

therefore I remember thee

from the land of Jordan and of Hermon 132,
from the mountain of Misar 133,

Ocean calls to Ocean

in the roar of thy water-tunnels;
all thy breakers and thy waves
passed over me ».

127 Mfekhilte on Exodus 17,14, ed. M. Friedmann, p. 55b. Cf. also Siphré on Numbers,
135 (51a).

128 CTA 1 (v aB), 1i1,12; UT “nt pl ix, mm,12.

128 Cf. A. NEUBAUER, La Géographie du Talmud, p. 37; G. Darman, Les tindraires
de Jésus, p. 270.

130 Cf. Am. 7,4; Is. 51,10 Ps. 36,7.

131 Cf. here above, p. 34.

132 The form hrmwnym was probably read Hermdonayim and designated the region
of Mount Hermon. See here above, p. 31, n. 85.

133 Mis‘ar is most likely the proper name of a peak in the Hermon range. G. DALMAN,
in Paldstinajabrbuch, 5, 1909, p. 101-103; 8, 1913, p. 56, and Les itinéraires de Jés'u:s,
p. 271, suggested to localize it north-east of Banias, next to the village of Z& ora, whose
name may preserve traces of Misar.
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This passage reflects the belief that the two oceans or deeps (t%hdm)
f the world, the subterranean source of the fountains, springs and
vers that come out of the earth, and the celestial reservoir whence
omes the rain, join in the region of the upper Jordan and of the
ant Mount Hermon, whose summit was supposed to reach up to
the first heaven. The two oceans are personified and represented as
calling aloud to one another through the sinndrim, « water-tunnels»
f. 1T Sam. 5,8), that connect them in the mysterious entrails of the
ountain. Their roar is nevertheless heard where waves of their
aters burst out from the cave of Banias, breaking over and rolling
er man. The waves of the river, in their agitated condition, are in
he psalm a metaphor of trouble 134, They are all conceived as Yah-

‘the trouble in which the suppliant is struggling proceeds from Him.
The meaning of the metaphor, however, does not interest us here.
What is important for what concerns us, is the belief that the two
eeps join near the sources of the Jordan. This could suggest to localize
I's abode midst Mount Hermon, since he was supposed to live « at
the sources of the rivers, midst the springs of the two Oceans». How-
ever, since we have no explicit testimony of ElI's dwelling on that
ot, 2 more detailed analysis of the Ugaritic names of his abode may
Ip us to reach a better balanced solution.

I1

TaE MOUNTAINS OF ARMENIA
AND THEIR MYTHOLOCICAL TRADITIONS

~ The mountain where El lives is called krén, gr U, and gr ks 1%,
‘Ch. Virolleaud has already related zén to the Akkadian noun hursinu.
The latter may designate the river ordeal, or mean « mountainsy,
mountain range». It never designates the trial after death nor the

134 Cf. Ps. 18,5; 69,2-3.

135 Tt does not appear that the word « mountain » as such ever denotes the undezr-
rorld, as sustains L. WAcBTER, Unlerwellsvorstellungen und Unterweltsnamen in Baby-
nien, Israel und Ugarit, in Mitteilungen des Instiluts fir Orientforschung, 15, 1969,
. 327-336 (see p. 331-332).

eh’s, because the Jordan is His river (cf. IT Kings 5,10-15) and because
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infernal river, and not even the cosmic mountain of the nether world i3e,
There are thus only two possible translations of the Ugaritic noun
hrén : « mountains » or « place of the river ordeal». It is to be lamented
that the text is broken after the two occurrences of the word in the
mythological texts of Ugarit 137. However, it may reasonably be
inferred from the context that hr$n means there « mountains». The
expression tk hrsn is even paralleled by the Akkadian use of ana gereb
hurdani, « towards the middle of the mountains», which occurs, for
instance, in the account of Sargon’s expedition to Urartu, in 7i4
B.C. 138, There is not the slightest reason to suppose that frsn is the
proper name of El's mountain 13°. In both passages there is a large

lacuna following fArsn, so it is likely that a word determined the term

hrén. It is true that gr is the word normally used for « mountain»
in the Ugaritic texts, but hr$n was probably chosen to supply parallel-
ism’s wants, as it was most likely followed by the expression gr ks,
« mountain of the Cup» 1%, The latter’s meaning is probably that the

136 As against H. ZiMmERN, Zum babylonischen Neujahrsfest. Zweiter Beitrag (Berichte
iiber die Verhandlungen der Sichsischen Gesellschaft der Wissenschaften zu Leipszig.
Philol.-hist. X1., 70/5), Leipzig, 1918, p. 3, n. 2, followed, among others, by O. EissFELDT,
Bl im ugaritischen Pantheon (Berichte iiber die Verhandlungen der Sichsischen Aka-
demie der Wissenschaften zu Leipzig. Philol.-hist. Kl., 98/4), Berlin, 1951, p. 30-31,
n.4; M.H. Porn, Bl in the Ugaritic Texts, p. 69-72; C.H. Gorpow, Ugaritic Textbook,
p- 405, § 19.1018; U. OLpENBURG, The Conflict between El and Baal in Canaanite Reli- -
gion, p. 106, n. 9. For the Akkadian use of hurédnu, one can see W. vox SonEN, Gibt es
ein Zeugnis dafiir, dass die Babylonier an die Wiederaufersichung Marduks geglawbi
kaben 2, in Zettschrift fir Assyriologie, 51, 1955, p. 130-166 (see p. 140-141); Ip., Akka-
disches Handwdrterbuch, 1, Wiesbaden, 1965, p. 359-360; 7'he. Assyrian Dictionary of the
Oriental Institute of the University of Chicago, 6, H, Gliickstadt-Chicago, 1956, p. 253-255.
When the Sumerian word hur-sag designates the nether world, it is determined by
specific epithets, as in H. pr GExoviLLac, Texles religieus sumériens du Louvre (TCL,
XYV), Paris, 1930, No. 23, lines 12-13 = 17-18 : h[ur]-sag-ki-a un-gi-si-a a-[a]-
zu 9en-lil-le sag-e-e§ mu-ri-in-rigy, «the mountain of the earth, where the
people are gathered, your father Enlil has given to you (= Nergal)»; of. A.W. 856886 -
B. Beromann, The Collection of the Sumerian Temple Hymns, p. 88.

187 QT A 1(vi AB), 11,23 and 11,22 ; U7 ‘ot pl. ix, 11,23 and 1m1,22. A highly conjectural
restoration has been proposed by J. Noveayroi, in Ugaritica V, p. 53.

138 Fr. THURBAU-DANGIN, Une relation de la huitidéme campagne de Sargon (TCL, I11),
Paris, 1912, line 13. Cf. also, for instance, the gereb hursinu in A. FarrENsTEIN, Litera-
rische Keilschrifitexte aus Uruk, Berlin, 1931, No. 43, line 18.

139 Against U. OLbENBURG, The Conflict between El and Baal in Canaanite Religion,
p- 106, n. 9.

140 This seems to result from a comparison with CTA4 1 (vi aB), ur,il-12; U7 ‘at
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. mountain contains the cup of destinies, as we suggest in another
study 141, This cup would be the cup of El, which became in the Bible
the cup of Yahweh. The locution gr ks occurs actually in a single
- passage 142, but must probably be restored in two other incomplete
verses 143, '

The third expression qualifying El’s abode as a mountain is gr I 144,
which can only mean « mountain of night» 15, It results from the
context that the recesses of that mountain were the seat of the as-
sembled pantheon. The expression tk gr ll, « toward the midst of the
mountain of night», is in fact paralleled by ‘m phr m'd, « toward the
meeting place of the assembly » 146, The name §r Ul is paralleled, if not
by the Sumerian kur-stuh-ha, «the dark(?) mountain» 47, at
least by the Talmudic expression hdré hosek, « mountains of darkness ».
The latter is used in two Jewish legends concerning Alexander the
Great. The first one is the story of the judgment of king Qasya’,
ruling a country situated behind the Mountains of Darkness 148. The
second one relates the meéting of Alexander with the Amazons, also
supposed to live behind the Mountains of Darkness 149, through which

pl ix, 111,11-12, as noticed by A. HERDNER, Note concernant le texte de Ras Shomra
VI AB, in Syria, 24, 1944-1945, p. 283-285.

141 B. LipiNsgl, Banguet en Ukonneur de Baal, in Ugarit-Forschungen, 2, 1970, p. 75-
88 (see p. 86-88).

142 0T A4 1 (v1 4B), uL,12; UT ‘ot pl. ix, mr,12.

143 OT A 1 (v1 AB), 11,24 and 111,22 ; UT “nt pl. ix, 11,24 and m1,22.

144 0T 4 2 (111 AB), 1,20, and to be restored in line 14; UT 137,14 and 290.

145 Cf. C.H. Gorpon, Ugaritic Textbook, p. 428, § 19.1379. The orthography i for
the word « night » appears alse in Deut. 32,10, where wli is to be read instead of ylf:
« He found him in a land of wilderness, in a waste and in the night of a desert ». « Night »,
{l, seems to oceur also in €74 34,12; 37,9; 38,7; UT 1,12; 22,9; 23,7. The pronunciation
Iél is attested by a Canaanite glose in HA 243,13, according to the numeration of J.A.
Kxnvptzon, Die El-Amarna-Tafeln, Leipzig, 1915.

146 OTA4 2 (m aB), 1,14 and 20; UT 137,14 and 20.

147 This translation is proposed by A.W.Ss68ERG - E. BErGMANN, The Collection
of the Sumerian Temple Hymns, p. 86. But sith means ¢« to trouble, to disturby; ef.
W.H.Ph. Rouzr, Sumerische « Kdnigshymnen » der Isin-Zeit (Documenta et Monumenta
Orientis Antiqui, 13), Leiden, 1965, p. 97-98.

148 Talmud of Jerusalem, Babiz Mesi'a’, I1,6 (8¢); Midrash Rabba on Genesis, 33/1;
Midrash Rabba on Leviticus, 27; Pesiqta de-Rab Kahana, 1x, sect. §r °G kedeb (ed. by
3. Buber, 1st ed., Luck, 1868, p. 74a); Midrash Tanhuma, *Emor, 6; Yalqut Siro‘Gni,
~ on Psalms, 727.

149 Babylonian Talmud, Tewmid, 32a-b; Midrash Rabba on Leviticus, 27; Pesigia
de-Rab Kahana, loc. cit.; Midrash Tanhuma, *Emor, 8.
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Alexander made his journey riding on young Libyan asses 15, In fact,
the town inhabited by the Amazons is called Carthage 51, I. Lévi
thinks that this city has been chosen because its name was derived
by folk-etymology from the Aramaic gari@’, « the town», and the
Greek yuwi}, « woman» 152. But also Diodorus of Sicily mentions the
Amazons dwelling «in the western parts of Libya, on the bounds of
the inhabited world» 153, though he knows too, from the legend of
Alexander the Great, that Amazons were living in « the country
between the rivers Phasis and Thermodon » 54, in Asia Minor.

The Talmud records on the other hand a rabbmical statement that
Gehenna lies behind the land of darkness 1%5. This idea is not of biblical
origin. But the region of the underworld was popularly located by the
Greeks among the Cimmerians, believed to be deprived of the sight:
of the sun 15, or among the Hyperboreans 157. The author of Odyssey,
X1, 14-19, describes the people and city of Cimmerians as wrapped
in darkness : « Never does the shining sun look at them with his rays,
neither when he turns his course toward the starry sky, nor when
from the latter he returns to the earth; but a baneful night spreads
over those unfortunate mortals». A thousand years later, the Orphic
*Apyovavrird 158, a product of the II-IV century of our era, speaks
still of the same country as overshadowed by mountain ranges, which
shut from it the light of the sun. As that region was located among the

- Cimmerians, or in other northern regions 159, it is likely that the original

150 Babylonian Talmud, Temid, 32a.

151 Cf. G. NmoeavEr, La Glographie du Talmud, p.403-405; P. GRELOT, art. czt
in Revue Biblique, 65, 1958, p. 58-59.

152 1. Lfvz, art. Alexander the Great, in The Jewish Encycéopedm, I, New York -
London, 1901, p. 341-343 (see p. 343).

183 Dioporus, Bibliotheca Historica, 111, 53.

154 Fhid., XVII, 77.1.

185 Talmud of Jerusalem, Hagiga, 11,1 (32b).

156 Nownwus, Dionysieca, XLV, 268-269; Cicsro, Academica. Editio Prior, 11,19,
§ 61. Cf. C.F. LesvanN-Havurt, art. Kemmerier, in Poulys Real-Encyclopidie der clas-
sischen Allertumswissenschaft, X1[1, Stuttgart, 1921, col. 397434 (see col. 425-434).

157 PinDAR, Pythian Odes, X, 29-30; Baccsyrinms, Hpinicie, 111, 58-59. Cf. O.
SCEROEDER, Hyperboreer, in Archiv fir Religionswissenschaft, 8, 1905, p. 63-84; A. Kozr-
TR, Das Land der Hyperboreer, in Archiv fiir Religionswissenschaft, 10, 1907, p. 152-153;
P. GruLoT, @rf. cif., in Revue Bibligue, 65, 1958, p. 51-52.

158 Cf. G. Dotrin, Les Argonautiques d’Orphée, Paris, 1930, p. 44-45, vs. 1120-1142.

159 Cf. O. GrurPR, (riechische Mythologie und Religionsgeschichie, Miinchen, 1906,
p- 390, n. 4.
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- ¢ mountains of darkness» are to be looked for at the north-eastern
borders of Asia Minor, not far from the Thermodon, where the home
of the Amazons is usually placed. In fact, early romantic historians of
Alexander the Great, such as Cleitarchus of Alexandria 1% and One-
sicritus of Astypalaea 281, already brought their hero into association
with the Amazons, and Cleitarchus located their home not far from
the Caucasus, since he says that the queen of the Amazons came to
Alexander « starting from the Caspian Gates and Thermodon», dwé
Kaomiwv 7vAdv kel Geppdbbovros oppnlfetoarv 162, That the Amazons
dwelled at the Thermodon is also asserted by the different recensions
of the Greek Alexander BRomance, 111, 27,6-7 1%3. The « mountains of
darkness» of the Jewish legend, behind which the Amazons were
supposed to live and Gehenna was believed to be located, may thus
have been, in an earlier stage of the tradition, a range of mountains
in the north-east of Asia Minor.

A fanciful letter, included in the Greek Alexander Romance 164,
tells on the other hand how Alexander, wishing to acquire efernal

160 Quoted by StraBO, Geographica, X1, 5,4, § 505, and by Prurarcaus, dlevander,
46. The extant fragments of his flepi *AActdrdpov can be found in English translation
in Ch.A. ROBLNSON The Ha’étary of Alexander the Great, 1, Providence, 1953, p. 171-183
(see p. 176-177). On Cleitarchus and his work, see L. Pearson, The Lost Histories of
Alexander the Great (Philological Monographs, XX}, London, 1960, p. 212-242.

161 Quoted by Plutarchus, Adlexander, 46. The extant fragments of Onesicritus’
Has *Axétavdpos Fxfy can be found in English translation in Ch.A. RoBivson, op. cif.,
p- 149-166 (see p. 152). On Onesicritus and his Work see L. PEARSON, op. cif., p. 83-111.

162 8vrARO, Geographica, X1, 5,4, § 505.

163 For the Recensio Vetusia, see G.(W.) Kroir, Historia Alexandri Magni (Pseudo-
Callisthenes), 1, Recensio Velusta, Berlin, 1926 (reprint, 1958), p. 128, 26-128,1. For the
recension B, see L. BErasoN, Der griechische Alexanderroman. Rezension B (Studia
Graeca Stockbolmiensia, IIT), Stoekholm, 1965, p. 174,1-2. For the recension y, see
¥. PartaE, Der griechische Alexanderroman. Rezension I Buch III (Beitrage zur
klassischen Philologie, 33), Meisenheim am Glan, 1969, p. 410,7-8. A.B. ANDERSON,
Alexander at the Caspian Gates, in Transactions and Proceedings of the American Philo-
logical Association, 59, 1928, p. 130-163 (see p. 139-140), cbserves that the same location
is also implied by the recension y, where the episcde of the building of the Caucasian
Gate by Alexander (I, 28) precedes immediately his meeting with the Amazons.
See F. PARTHE, op. cit., p. 306-412. But this passage is of a later origin. Cf. B. MERK=EL-
BacH, Die Quellen des griechischen Alexanderromans (Zetemata, 9), Miinchen, 1854,
p. 108. — See also Dioporus or Siciny, Bibliotheca Historica, XVII, 77,1 : « When
Alexander returned to Hyreania, there came to him the queen of the Amazons named
Thallestris, who ruled all the country between the rivers Phasis and Thermodon ».

184 Book I1, 23, 32-33, 36-41. Tt has been left out, as too fanciful, by the redaetor
of the Recensio Vetusia. Cf. R. MERERLEACH, op. cil., p. 45-48 (in particular p. 47),
of. p. 98-100.
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life, proceeded up to « the end of the earth» 165, After he had reached
« the way of the Armenians’ country, where is the source of the HEu-
phrates and of the Tigris» 166, he entered the wonderland 167, traversed
the land of darkness 168, proceeded up to the country of the blessed
ones, n kalovpévn paxdpwy ydpa, where « the sun does not shine » 169,
and, without knowing it, he reached the spring of life 17, This mar-
vellous tale was already known in the third century B.C., since Teles
(ca. 240 B.C.) says that man wants, « as Alexander, to become im-
mortal », ais *AAééavBpos, abdvaTos yevéalar 171,

165 Book 11, 37. Cf. L. BErGSoN, op. cif., p. 131,7; H. EneBLMANN, Der griechische
Alexanderroman. Rezension I'. Buch I (Beitrige zur klassischen Philologie, 12), Meisen-
heir am Glan, 1964, p. 301,27, '

166 Book II, 23. Cf. L. BercesoN, op. cif., p. 124,5-6; H. ENGELMANN, op. cit., p. 215,
34-35.

167 Book II, 32-33, 36-41.

168 Book 11, 38. Cf. L. Berasox, op. cit., p. 131,8-10; H. ENGELMANN, op. cit., p. 300,
6-8; p. 301,30-34; p. 304,8-14 (= mwawiyov ... yaiav : lines 11-12).

169 Book 11, 39, ef. 40. See L. BErGSON, op. cif., p. 132,7-8, cf. p. 133,12-13, where
this eountry is described as 74v fcof pdvov; H. ENGELMANN, op. cif., p. 307,3-4, cf.
p- 310,4-6, where the same country is called 74y Bcod pdvov and Maxdpwy wicous
(line 5).

17 Book 11, 39. See L. BErasoN, op. cif., p. 133,3-8; H. ENeELMANN, op. cii., p. 3086,
1-8; p. 309,34-37 and 311,1-8. Cf. I. FRIEDLANDER, Alexanders Zug nach dem Lebens-
quell und die Chadhirlegende, in Archiv fitr Religionswissenschaft, 13, 1910, p. 161-246
(esp. p. 185). This article is reprinted in 1. FriepLANDER, Die Chadhirlegende und der
Alexanderromen, Leipzig-Berlin, 1213. See also C.F. LegmannN-Haver, drmenien einst
und jetzt, Berlin-Leipzig, 1910-1931, vol. 11, p. 836; R. MEREELBACH, Die Quellen der
griechischen Alexanderromans, p. 47-48, 98-99. This episode is reported also in the Syriae
Alexander Romance and in the Syriac Alexander poem, attributed to Jacob of Sariig:
E.A'W. Buber, The History of Alexander the Great being the Syriac Version of Pseudo-
Callisthenes, Cambridge, 1889, especially p. 260,18 and 261,2; C. Hunn~ius, Das syrische
Alexanderlied, in ZDMG, 60, 1906, p. 169-209 (see p. 186 ff.), of whieh, however, a better
manuseripb is extant, as noted by C. PrrErs, Die Berliner Handschrifi des syrischen
Alexander-Liedes, in Le Muséon, 51, 1938, p. 277-283. Cf. also Fr. PristEr, Alexander der
Grosse in den Offenbarungen der Griechen, Juden, Mokammedaner und Christen (Deutsche
Akademie der Wissensehaften zu Berlin. Schriften der Sektion fiir Altertumswissen-
schaft, 3), Berlin, 1956, p. 36-39. Also the Jewish legend reports Alezander’s journey
into the region of darkness. There he stops at the spring of life, which reanimates a dead
fish he has dipped into it. Cf. the Babylonian Talmud, Tamid, 32a.

111 Quoted by StoBaRUS, Feletis Reliquiae, V, 83,31, edited by O. Hexsg, Tiibingen,
1889, p. 816,11. Cf. W.W. TarnN, Alexander the Great, 11, Sources and Studies, Cam-
bridge, 1948 (reprint, 1950), p.364; B. MErrELBACH, Die Quellen des griechischen
Alezanderromans, p. 48 and 99.
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The Syriac Alexander Romance and the poem or homily of Pseudo-
Jaqob of Sariig state that, before reaching the land of darkness, the
king arrived at a mountain range named Masis, which is the ancient
Armenian name for the highest mountain of the central province of
Agri-Dagi, the former Urartu 172. The Arabs associated the name of
Masts with Musa (Moses), hence the Qur’an, Sure 18,59-63, reports
on Moses an episode borrowed from the Alexander Romance : « Musa
said to his servant : *I will not rest until I shall have found the junction
of the two seas (magma® al-bahrain), even if I have to wander eighty
years’. When they had reached this junction of the two seas, they
forgot their fish, which had taken its course through a tunnel into
the sea » 173,

Also Enoch, in his journeys towards Paradise, reached «to a dark
place (Lodidn) and to a mountain, the point of whose summit reached
to heaven» (I Enoch, 17,2), and he saw « the mountains of the dark-
ness of winter and the place whence the waters of the entire deep
flow », and « the mouths of all the rivers of the earth and the mouth
of the deep» (I Enoch, 17,7-8). According to the Aramaic text of
I Enoch 32,2-3, found in cave 4 of Qumran and published by J.T. Mi-
lik 174, Enoch reached to Paradise after having passed above a land

172 Cf. C. Kn0ss, Chrestomathia Syriaca, Gottingen, 1807, p. 72,6 ff ; E.AW. Bubpes,
The History of Alexander the Great, p. 148-149 ; A.R. ANDERSON, 4lexander af the Caspian
Gates, in Transactions and Proceedings of the American Philological Association, 59,
1928, p. 130-163; In., Alexander’s Gate, Gog and Magog, and ihe Enclosed Nations,
Cambridge (Mass.), 1932, p. 21 ff.; A.H. Krarer, The Subterraneous Voyage, in Philo-
logical Quarterly, 20, 1941, p. 119-130 (see p. 123 and 125-127); Ip., The Land of Dark-
ness, in Philological Quarterly, 21, 1942, p. 334-346 (see p. 341, 343). Cf. A. Unaenvap and
H. GrussmanN, Das Gilgamesch-Epos, Gottingen, 1911, p. 161-162. In Greek-Roman
times, the mountain was known as Mdewov or Mdowoy 8pos; cf. STRABO, Geographica,
X1, 5,6, §506; 14,2, § 527; 12,4, § 522; X VI, 1,23, § 747.

1723 Cf. M. LipzBarski, Wer is Chadhir 2, in Zeitschrift fiir Assyriologie, 7, 1892,
p. 104-116; Ip., Zu den arabischen Alexandergeschichien, in Zeitschrift fir Assyrio-
logie, 8, 1893, p. 263-312; I. FRIEDLANDER, Die Chadhirlegende und der Alexander-
roman, Leipzig-Berlin, 1913, p. 61-107; A.H. Krarer, art. cif., in Philological
Quarterly, 20, 1941,p. 125-126, and 21, 1942, p. 345-346; M.H. Porg, El in the Ugaritic
Texts, p. 78-79.

174 J.T. Mg, Hénoch au Pays des Aromates (ch. XX VII 6 XX XII). Fragments ara-
méens de la grotie 4 de Qumrdn, in Revue Bibligue, 65, 1958, p. 70-77 and pl. 1. These texts
have been recently studied by M. Gir, Enoch in the Land of Eternal Life (in Hebrew),
in Tarbiz, 38, 1968-1969, p. 322-337, with an English summary, p. 1-111 of the fase.,
No. 4. According to this author, there is a high degree of probability that the original
text of Enoch was a Greek one (p. 336-337 and 11).
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of darkness : w™brt ['J["] [mln héwk’ rhlylg mnh whipt lyd prds ¢sif7]
(4Q Hen9, lines 7-8), « and 1 passed above the Darkness, far from it
and I came next to the Paradise of righteousness». This paradise hag
to be identified with the high mountain of God which is situated:in
the north, as results also from a comparison of I Enoch 25,3 with o
25,5 175, =

It can even be referred to the pseudepigraphic book of 1V Hzry
13,40 ff. 176, where the author relates his vision' of the expedition:of
the deported North-Israelite tribes from Mesopotamia to «a land
further distant, where the human race had never dwelt» (II Ezra
18,41). The text says that, on their journey, « they entered the narmﬁ'
passages of the river Buphrates» (IV Eazra 13,43), travelling thus in*
the direction of the north. ”

All these legends make their hero penetrate the Land of the Living -
through a gate of darkness, whose geographical origin is likely to be
looked for in the tunnel at the source of the Western Tigris177. The
river enters the mountain on the north, traverses it in a rocky tunnél
about one kilometer long, and reappears on the southern side. There
is evidence that the tunnel was much longer formerly and that it was
shortened, in the north, by successive landslides 175, ‘

15*“

1% Cf. P. GrELOT, art. cit., in Revue Bibligue, 65, 1958, p. 42, and J.T. MiLIK, 2bid,
p. 77 with n. 1. ‘

1% Cf. the edition of L. Gry, Les dires prophétiques d’Esdras (IV. Esdras), Paris,
1938.

177 The narrative of 1V Ezra 13,40 ff., which mentlons the river Euphrates, consti-
tutes no objection againsb this location. Moreover, the idea of « narrow passages of the '
river » may ultimately be borrowed from the tunnel of the Western Tigris.

178 Cf. C.F. LeeMan~-Havorr, Armenien einst und jetzf, 1, p. 438-440, 44—8 450;
11, p. 838, 846; W.F. AuBricHT, The Mouth of the Rivers, in AJSL, 35, 1918-1919,
p. 161-195 (see p. 192); A.H. KraPPr, ast. cit., in Philological Quarterly, 20, 1941, p. 126-
127. 1. FRIEDLANDER, Die Chadhirlegende und der Alexanderroman, p. 303-304, located
the landmark of the junction of the two seas (magmea’ al-bakrain) at the Boek of Gibraltar
and regarded the subterranean passage as a sort of forerunner of the Suez Canal.
M.H. Poer, Fl in the Ugaritic Texts, p. 78-80, considers that the tunnel connecting Afga
with the nearby Birket el-Yammiineh recommends itself as a most likely place. But
R. Harmvannw, review of 1. Friedldnder, Die Chadhirlegende und der Alexanderroman,
in ZDMG, 67, 1913, p. 739-751 (see p. 749-751), seems to have proved that even the
seeno of the Qur’dn, Sure 18,59-63, as far as it has a definite terrestrial location, was
the cave at the sources of the Tigris, sinee the pre-Islamic legend makes Alexander the
Great enter this cave on his way to Paradise, which accordingly would be located in
Armenia. The madma’ al-bahrain should thus be looked for in the same region, at the .
sources of the Tigris.
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fication with Gilgamesh » 181,

< In his attempt to obtain immortality, the great Mesopotamian hero
entured on a long journey in search of UtnapiStim, the Babylonian
‘Noah, to whom eternal life had been granted, in order to learn from
him how he had obtained such goed fortune. According to tablet IX
of the Ninivite version of the Gilgames epos, the hero journeyed thither
ardozen double hours or leagues (béru) over the «twin mountain
‘{M{z'é'u) which daily keeps watch over sunirise and sunset], whose
peak [reaches to] the vault of heaven, whose breast reaches to the
nether world below» (col. 11,2-5) 182, He travelled in complete dark-
jess, and it may reasonably be inferred therefore that his path ran
through a subterranean passage. As he intended then to join Utna-
pistim, « who entered the assembly of the gods» %3, he penetrated
in that tunnel on his way to the sojourn of the gods. Since the Akkadian
name of the « twin mountain» is MdGsu, this has been regarded as
Mount Masis in Armenia 184, and the subterranean passage has been

. 172 For the journeys of Enoch, this is noted by P. GrELOT, ari. cit., in Revue Biblique,
65, 1958, p. 67-69.

. 180 COf 'D.J. WiseMaN, Additional Neo-Babylonian Gilgamesh Fmgments in Gilgames
ot sa légende, Paris, 1960, p. 123-135 (see p. 123, n. 8§, ef. p. 134).

181 A R. ANDERSON, art. cit., in Transactions and Proceedings of the American Philo-
logical Association, 59, 1928, p. 141.

182 The twin mountain, which at sunrise keeps wateh over the sun (ef. tabl. IX,
‘col. 1,3 and 9), is frequently represented on cylinder seals of the Akkadian period.
References can be found in E.D. Vax BUreN, Symbols of the Gods in Mesopotamian Art
{Analecta Orientalia, 23), Rome, 1945, p. 179-181, and in E. Lieifski, Le Royeulé de
Yahwé dans la poésie et le culte de Pancien Israél (Verhandelingen van de Koninklijke
Viaamse Akademie voor Wetenschappen, Letteren en Schone Kunsten van Belgis,
“Klasse der Letteren, No. 55), 2nd ed., Brussel, 1968, p. 205, n. 4. Two reproductions are
‘given in J.B. Pritcaarp, The Ancient Near East in Piciures relating to the Old Testament,
204 ed., Princeton, 1969, Nos. 683 and 685. The « twin mountains whiekh daily keep
watch over sunrise and sunset» are also mentioned in Ps. 65,9, where they are ecalled
s outgoings of the mourning and evening ».

183 Col. i1, 4; of. tabl. X1, 197.

184 8o, for instance, Ch. VIROLLEAUD, Le voyage de Gilgamesh au Paradis, in Revue
de UHistoire des Religions, 101, 1930, p. 202-215. For this passage, see also J. and H. Lg-
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identified with the tunnel at the source of the Tigris. It has been 2
objected against this view that the direction of Gilgames is designated 7
as westwazrd 185, harran Samsi, « along the road of the sun» (col. 1V, 46), -
But it seems that he walked in the sense directly opposite to the sun,

?

since according to the Old Babylonian fragment VAT 4105 18¢ he
encountered on his way the Sun-god. It is even possible that this is
explicitly asserted in the text, at least if the verb tdagqussu of line 5
means that Samas « went towards him» 187, On the other hand, Gil-
game$ journeys through the tunnel northward, since he feels after
the ninth double hour or league the north wind, dltanu, fanning his
face (col. V, 38-39). This corresponds exactly to the north-south
direction of the tunnel at the source of the Western Tigris, but raises
the problem of the hero’s meeting with the Sun-god, coming from
the east. Most likely, we have here to deal with a combination of
elements originating from two different traditions : one locates Para-
dise in the north, the other one in the east 188,

Before joining Utnapitim, Gilgames must still cross a sea, which is
traversed by the Waters of Death (tabl. X) and which «only the
valiant Sun-god crosses» (col. 11, 23). If the subterranean passage has

w¥, The Origin of the Week and the Oldest West Asiatic Calendar, in Hebrew Union
College Annual, 17, 1942-1943, p.1-152 (see p. 13-14). For another interpretation,
cf. ML.H. Porr, El in the Ugaritic Texts, p. 78.

185 8o M.H. Pop=r, op. cit., p. 78; P. GRELOT, a@rt. cil., in Revue Bibligue, 65, 1958,
p. 56-57. Cf. E.A. SprisER, in J.B. PrivcEARD (ed.), ANET, p. 89, n. 152,

188 This fragment has been published by B. MeissNer, Ein altbabylonisches Frag-
ment des Gilgamosepos, in MVAG, 7/1, 1912, p. 1-15. A translation by E.A. SpEisER
can be found in J.B. PrrromarDd (ed.), ANET, 3rd ed., p. 89-90. ’

187 Cf. W. von SODEN, art. cit., in Zettschrift fiir Assymologze, 53, 1959, p. 220; ID
Akkadisches Handworterbuch, I, p. 162.

188 The eastern location is implied by Gen. 2,8 and 11,2, by I Enoch 30-32 and 77,
at least in the version of 4Q (cf. J.T. MuLir, art. cit., in Bevue Biblique, 65, 1958, p. 75-
76), and also by the Sumerian mythology which loeates Paradise in Dilmun. Cf. 8.N. K=a-
MER, Dilmun, the Land of the Living, in BASOR, 96, 1944, p. 18-28. The most explicit
testimony is that of the tablet CBS 10673, col. v1,12, published by A. PorgzL, Historical
and Grammatical Texts (University of Pennsylvania. The University Museum. Publica-
tions of the Babylonian Section, V), Philadelphia, 1914, No.1: kur-dilmun-na
ki-%tu-8-3&, «in the land of Dilmun, the place where the sun rises». The latest
study of the text is that of M. Crviw, in W.G. Lauser? and A.R. MiiLARD, dira-hasis.
The Babylonian Story of the Flood, Oxzford, 1962, p. 138-145 and 167-172. The author
simply translates the quoted sentence : «in the orient, in Dilmun» (p. 145, line 260).
See also A.W. S56BERG - B. BERauANN, The Collection of the Sumerian Temple Hymns,
P 89-90.
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een suggested to the mythographer by the tunnel at the source of
the Tigris, the sea is likely to be the Persian Gulf conceived as a
stream encircling the world 189, This conception is plastically expressed
on the famous Babylonian map of the world drawn by a scribe on
3 tablet dating from the second quarter of the first millennium B.C,,
but reproducing apparently an older original 220, The Persian Gulf
s drawn on it as a river encircling the world and called ndru marraty,
« River of Brackish Waters» 191, There were seven mysterious ¢ re-
gions» (nagd) beyond these waters, represented each by a triangle.
UtnapiStim, whose name actually occurs in the text of the tablet
(obverse, line 10), lived his post-diluvian eternal life in one of these
* remote corners of the universe. There GilgameS found him and his
~ wife. They had become like gods and were living « at the mouth of
the rivers», i.e., at their source 192, at the place of the gods’ assembly
(tabl. X1, 194-197), where one could find the plant of life (tabl. XI,

© 966-276).

In the Gilgame¥ epos, this godly country corresponds most likely
¢ to Urartu, the later Armenia 1%, and it may reasonably be supposed
" that this location is reflected in Gen. 8,4, which makes Noah’s ark

188 Also Enoch had to pass over the Erythracan Sea, i.e., the Persian Guif with the
Jndian Ocean, before reaching Paradise. In the Aramaje text 4G Hen9, line 7, the name
of that sea is ym’ §mwg’. Cf. J.T. MiLix, ari. cii., in Revue Biblique, 65, 1958, p. 71-72
and 75-76. .

190 The tablet (BM. 92687) has been published by R. Campbell TaoursoN, Cuneiform
. Texts from Babylonian Tablets, eic., in the British Museum, XX11I, London, 1906, pl. 48
= {cf. p. 12). A good photograph is given by E. SoLLBERGER, The Babylonian Legend of
the Flood, London, 1962, p. 45. The map has frequently been reproduced.
191 Also Hreropotus, The Histories, IV, 36 and V, 49, and StraBo, Geographica,
I, 1,9, § 6, knew of that conception of the world encircled by the ocean. -
192 The mouth of a river is the « mouth whenee issues the water of the earth », as says
the myth of Enki and Ninhursag. Cf. 8.N. Kramer, in J.B. PritcEaRD (ed.), ANET,
3rd ed., p. 38, bine 55.
193 Tt is probable, bowever, that for the poets and priests of Sumer it was the Persian
Gulf that was at « the mouth of the rivers », because it was supposed to give the Tigris
. and the Buphrates their annual overflow, rather than the invisible thaws in far off
Armenia. Cf. 8.N. Krausg, artl. cit., in BASOR, 96, 1944, p. 28, n. 42; E.A. SprisER,
The Rivers of Paradise, in Festschrift Johannes Friedrich, Heidelberg, 1959, p. 473-485
{see p.477-478), and Oriental and Biblical Studies. Collected Writings of E.A. Speiser,
Philadelphia, 1267, p. 23-34 (see p. 28-29). In fact, near the head of the Persian Gulf
lay the eelebrated Dilmun which was the Land of the Living of the Sumerian mythology.
The journey of Gilgames northward shows however that a Semitie tradition had located
that Paradise in the north.
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land « on the mountains of Urartu» 1°4. It is true that UtnapiStim’s
boat came to rest on Mount Nisir (tabl. X1, 140-144), which means
« Mount of Safe-keeping». A mountain of that name is recorded in
the annals of king Ashurnagirpal IT of Assyria (883-859 B.C.), accord-
ing to which it was situated south of the Lesser-Zab (Zab es-Sagur) 19,
This Mount Nisir is probably to be identified with the modern Pir
Omar Gudrun, or Pir-i-Mukurun, a mountain 2850 m. high 1. How-
ever, even if the name is the same, it cannot be inferred from the
location of the historical mountain range of Nigir that this was also
the traditional landing-place of the ark. The name has been chosen
because of its Semitic meaning. Unfortunately, the end of the Atra-
hasis epos is badly damaged. But Berossus names the Gordyaean
mountains of Armenia as the landing-place of the boat of Xisuthros, -
i.e., Ziusudra 127, These mountains correspond to Gebel Giadi, in the
southwestern part of Armenia, where also Syriac and Arabic traditions

194 The old proununeciation *Urarf is attested by the spelling kwrrt in Is. 37,38, read
in the great Ifaianic manuseript from Qumran (1Q Is?).

195 See L.W. X1wa, Annals of the Kings of Assyria, 1, London, 1802, p. 305 £,

196 Cf. A. BILLERBECE, Das Saendschak Suleimania und dessen persische Nachbar-
landschaften zur babylonischen wund assyrischem Zeit. Geographische Untersuchungen
unier besonderer Beriicksichtigung miliidrischer Gesichispunkte, Leipzig, 1898, p.26;
M. StrRECE, Das Gebict der heutigen Landschaften Armenien, Kurdistdn und Westpersien
nach den babylonisch-assyrischen Keilinschriften (Schluss), in Zeitschrift fiir Assyriologie,
15, 1800, p. 257-382 (see p. 272-274); A.T.E. OrmstesD, in J408, 38, 1618, p. 230,
n. 48; E.A. SerisER, Southern Kurdistan in the Annals of Ashurnasirpal and To-day,

in AASOR, 8, 1926-1927, p. 1-41 and 1 Map (see p. 17-18 and 31); Ip., in J.B. Prrr-

caARD (ed.), ANET, p. 94, n. 212; A. HeipeL, The Gilgamesh Epic and Old Testament
Parallels, 2nd ed., Chicago, 1949 (reprint, 1963), p. 250 ; E. SOLLBERGER, The Babylonian
Legend of the Flood, London, 1862, p. 29.

197 Of, W.G. LamBERT - AR. MirLarp, Atra-hasis. The Babylonian Story of the Flood,
Oxford, 1969, p. 134-137. JosepHUS Fravius, Jewish Awnfiguities, 1, 3,5-6, § 92-94,
presents that tradition as follows: « The Armenians call that spot the La,nding-spot
(émoBarfptov), for it was there that the ark came safe to land, and they show the relies
of it to this day. This flood and the ark are mentioned by all who have written histories
of the barbarians. Among these is Berossus the Chaldaean, who in his deseription of
the events of the flood writes somewhere as follows : ‘It is said, moreover, that a portion
of the vessel still survives in Armenia on the mountain of the Gordyaeans, and that persons
carry off pieces of the bitumen, whieh they use as talismans’. These matters are also
mentioned by Hieronymus the Egyptian, author of the ancient history of Phoenicia,
by Mnaseas (of Patara in Lycia, end of the third century B.C.) and by many others.
Nicolaus of Damascus in his ninety-sixth book relates the story as follows ...» (see
below). The translation is that of H.St.J. THACKERAY, Josephus, IV, Jewish Antiquities, -
Books I-IV, London, 1930, p. 46, 47.
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 locate the landing-place 198, Nicolaus of Damascus, contemporary and
+ friend of Caesar Augustus and of Herod the Great 199, affirms likewise
: that « there is above Minyas in Armenia a great mountain called Baris,
to which, as the story goes, many people had fled for refuge in the
flood and were saved; they say too that a certain man, floating in
*'an ark, grounded on the summit, and that remains of the timbers were
- preserved for a long time. The man may have been he who was recorded
by Moses, the legislator of the Jews» 200. The reference to Moses seems
* to show that Nicolaus was acquainted with the Flood narrative in
'~ Genesis, but the mention of the mountain where people « were saved »
may reflect a Babylonian comment on the name of Mount Nisir.
~In any case the allusion to the preserved timbers was found also in the
~Bafviwviara of Berossus :

« It is said, moreover, that a portion of the vessel still survives in Armenia
¢ on the mountain of the Gordyaeans, and that persons carry off pieces of the bitu-
. -men, which they use as talismans» 20,

~ Since the landing-place of the ark was a mountain of Armenia,
which, broadly speaking corresponds to the territory of Urartu, also
the Land of the Living of UtnapiStim and his wife must be located
in that region. The Tigris tunnel of Bylkalein explains then the sub-
terranean passage which GilgameS had to traverse before reaching
the Land of the Living. Its southern end may therefore be considered
as the gate to the earthly Paradise, thought to lie beyond the mountain
range pierced by the tunnel 202, Once the true nature of the Tigris

198 Cf. M. StrECE, arf. cif., in Zeitschrift fir Assyriologie, 15, 1900, p. 272-273;
A. HepeL, The Gilgamesh Epic, p. 250.

192 Cf. T. Siwgo, Literatura Grecka, 11, Literatura hellenistyczna, 2, Wiek I przed Chr.,
Krakéw, 1948, p. 116-123.

200 This passage is quoted by JoserEUS FLAVIUS, Jewish Anfiguities, 1, 3,6, § 95.
For Minyas some scholars would substitute Milyas in the text, comparing Priny, Natu-
ral History, V, 142, § 147 : « Attingit Galatia et Pamphyliae Cabaliam et Milyas qui
‘circa Barim sunt». The reading Minyas is defended by A. REinacH, Noé Sangariou,
aris, 1913, p. 47 £f. 1t can be noted here that there was among the Hittites a deified
river whose name was Maliya; cf. H. OrvexN, Die Religionen des alten Kleinasien, in
‘Hondbuck der Orientalistik, 1. Abt., VIII[1, Religionsgeschichte des Alten Orients, 1,
Leiden-Koin, 1964, p. 92-121 (see p. 101).

2 201 Passage quoted by Josepmus Fravius, Jewish Antiguities, 1, 3,6, § 93. Cf. W.G.
LamerrT - A.R. Miirarp, Aéra-hasis, p. 136.

w5 202 Cf W.F. AueriorT, The Mouth of the Rivers, in AFSL, 35, 1918-1919, p. 161-195;
Ip., The Location of the Garden of Eden, in AFSL, 39, 1922-1923, p. 15-31; H. GrEss-

T?Z"!
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tunnel became increasingly clear, the Land of Darkness was pushed
farther north, to be identified, at the end, with the extreme northern
and north-eastern parts of Huropean and Asiatic Russia 203, The
biblical Paradise seems to have been likewise located in Urartu,
since Gen. 2,10-14 situates it at the sources of the Tigris and of the
Euphrates. 8. Mowinckel identified the two other rivers with the
Halys and the Araxes, which have likewise their sources in the moun-
tains of Armenia 204, ‘ |

Now, the Flood hero is described in the GilgameS epos as living in the
country of the gods’ assembly 205, which would accordingly be Armenia
or Urartu. A biblical text seems to situate there explicitly the moun-
tain of the divine assembly. Indeed, the dirge of Is. 14,4b-21 alluded
originally to king Sargon 11 of Assyria (721-705 B.C.). This was already
noted by H. Winckler at the end of the last century and has been
stressed again by writers in recent decades 206, In fact, there can be
little doubt that Sargon’s death in a battle against Anatolian barbarians
and privation of sepulture 207 are alluded to in Is. 14,18-20, for Sargon

MANN, Der Eingang tns Paradies, in A'rehffv Ffir Orientforschung, 3, 1926, p. 12; AH.
KraPPE, art. cit., in Philological Quarterly, 20, 1941, p. 128, and 21, 1942, p. 345.

203 For the evolution of this mythopoeic theme, one may see AH. Kraver, The
Subterraneous Voyage, in Philological Quearterly, 20, 1941, p. 119-130; Ib., The Land of
Darkness, in Philological Quarterly, 21, 1942, p. 334-346. Cf. also Th.H. Gasrer, Thespis.
Ritual, Myth, and Drama in the Ancient Near East, 2nd ed., New York, 1961, p. 197-198.

204 §. MOWINCREL, De fire Paradiselvene, in Novrsk teologisk tidsskrift, 39, 1938,
p. 47-67, especially p. 54-55. :

205 Tabl. 1X, col. 1,4, and tabl. X1, 197.

206 Cf. H. WINCELER, Altorientalische Forschungen, 1, Leipzig, 1893, p. 414; Ip., Die
Keidlinschriften und das Alte Testament, 3rd ed., vol. I1, Berlin, 1903, p. 47 if.; ¥. Daor-
ME, Les pays bibligues et I’ Assyrie, in Revue Bibligue, N.8., 7, 1910, p. 54-75, 179-199,
368-390, 503-520; 8, 1911, p. 198-218, 345-365, and 1 Map (see 7, 1910, p. 389); B. Bon-
kaMp, Die Bibel im ILichte der Keilschriftforschung, Recklingbausen, 1939, p. 425;
A. GeLin, in A. RoBERT - A. TRIcOT, Initiaiion biblique, 3rd ed., Tournai, 1954, p. 151 ;
A. ParroT, Ninive et I Ancien Testament (Cahiers d’archéologie biblique, 3), Paris, 1955,
p- 34-36; A. Omg, in 4. Biram Jubilee Volume (in Hebrew), Jerusalem, 1956, p. 84-87;
H.L. GinsBERG, Reflexes of Sargon II in Isaiak afier 715 B.C.E., in JAOS, 88/1, 1968
= Essays in Memory of E.A. Speiser (AOS, 53), New Haven, 1968, p. 47-53 (see p. 49-
53).

207 The Assyrian Tablet K. 4730, line 9, says of Sargon that « he was not buried in
his house », ina bitisu Id gebru. This text has been first edited by H. WiNcrLER, Samm-
lung von Keilschrifttexten, 11, Texte verschiedenen Inkalis, Leipzig, 1893-1894, p. 52-53,
and then studied by H. WINCERLER, Allorientalische Forschungen, I, Leipzig, 1893,
p. 410-415, and by H. Tapmor, The « Sin of Sergon» (in Hebrew), in Bretz-Israel, V,
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: northern ‘killed in battle and had received no sepulture. Now, Isaiah was precisely
2203 T ~contemporary of the Assyrian ruler.

1 Urartu; ¢The most known and most audacious expedition of Sargon was
nd of the directed, in 714 B.C., against Urartu. It is described in poetical style
with the n a ¢ letter to the god » 298, Sargon says that he led his ariny « towards
‘he moun he middle of the mountains », ana gereb hursane (line 13), « over whose

ea shadows strech as in a cedar forest, the traveler of whose paths

1ng in the ever sees the light of the sun», £Tma qiste erinne el tamerti(Su)nu sillu
2 tarsuma dltk urbiSunyu l@ emmaru Sarvdr 48amsi (line 16). He opened
he moun- way through « Mount Simirria, the high peak which rises steeply
1 alluded “like the tip of a lance and is even higher than the mountain upon

15 already which the goddess Belet-ili dwells, whose summit reaches the heavens
has been above, whose roots strike downward into the midst of the nether
re can be world », X Simirria, wban $adi rabitu, $a kima $élit Sukurri zagpatma
arbarians “elv hursans, Subat ABélet-ili, Saqat rési, Sa elis résasa Samame endama
or Sargon Saplanu Sursiasa Suksudii 20° gereb aralli (lines 18-19).

-» In fact, Sargon Il went round lakes Urmia and Van, but did not

 menage to conquer Turufpa, the capital of Urartu. This campaign

- through the highest mountains of the Middle East is most likely

wvocated in Is. 14,13, where the king is supposed to have expressed

s ambitious intentions: « Above the stars of El I will exalt my

“throne, and 1 will sit down upon the Mount of the Assembly, in the

ecesses of the north». The recesses of the north are here the high

mountains of Urartu, where the divine assembly, presided by Ei,
was believed to gather 219, It is very likely that also Ps. 48,3 alludes

p-12; AH,
345.

RAPPE, The
The Land. of
BR, Thespis.
, P-197-198;
, 39, 1938,

14; In., Die
; B. Dror
75, 179-199,
9); B. Bon
89, p. 425

jerusalem, 1958, p. 150-163, esp. p. 154-157, with a plate giving the photograph of
« K. 4730.
208 Fr. THUREAU-DANGIN, Une relation de la huitiéme campagne de Sargor (TCL, 111),
- Paris, 1912.
354, p. 1515 . W 209 The Assyrian Dictionary of the Oriental Institute of the University of Chicago, 1, 4,
Paris, 1955 ) _Part TI, Gliickstadt-Chicago, 1968, p. 226, suggests to read Sur-Sud-du, «are firmly
6, p. 84- . planted », instead of Suk-fud-du.
88/1, ' 7. 210 § L. GINSBERG, art. cil., in JAOS, 881, 1968 = Essays in Memory of E.A. Spei-
} (see p. 49- “ser, p. 51 with n. 25-26, gives a completely different translation of the verse: « 1 will
g -gib in the Assembled Gathering in Highest Heaven !». He correcls bkr mw'd in bphr
. mw'd after Ugaritic phr m'd, and attributes to spwn the meaning « sky », since the moun-
“ tain on which the Ugaritic phr m'd meets is not Spn but LI. — The present author’s
inion does not follow any more the view expressed by W. Scenint, Kinigtum Gotles
n Ugarit wnd Israel (BZAW, 80), Berlin, 1961, p. 26-27, as the case was in B. LipINski,
- La Royauté de Yahwé dans la poésie et le culie de Pancien Isragl, p. 119, n. 3.

& buried in
uER, Samm
4, p. 52-53, -
pzig, 1893
z-Israel, V,
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to these mountains, when it identifies Mount Zion with « the recesses
of the north» 211, transferring to Zion the religious significance of the
divine Mount of the Assembly 212. To the same mountain seems even
to allude I Enoch 25,3 : « This high mountain which thou hast seen,
whose summit is like the throne of the Lord, is His throne». It results
from I Enoch 25,5 that this mountain is in the north.

In the light of these mythological allusions to the abode of the gods
in the mountains of Armenia, the only explicit mention of El's abode
at the sources of the Euphrates acquires new dimensions. '

A Tate Hittite version of a Canaanite myth found in Bogazksy 218
tells us that the Storm-god, who must be in this context Ba‘al-Hadad,
visited his father El-ku-ne-er-3a, i.e., « El-owner-of-the-earth » 214, who
was living in a tent at the sources of the Mala river #15, which is the
Upper Euphrates 226, We are not concerned here with the myth as
such, but only with the tradition according to which El’s abode was
at the sources of the Kuphrates, i.e., precisely in the region where
other traditions localised Paradise and the Mount of the divine As-
sembly, the mountain of darkness and the entrance to the nether
world. The use of the word « tent », which is employed in West Semitic

211 8o J. MORGENSTERN, Psalm 48, in Hebrew Union College Annual, 16, 1941, p. 1-95
(see p. 47 ff.).

212 Cf. R. De Lawcagr, Les fexies de Ras Shamra - Ugarit et leurs rapports avee le
miliew de P Ancien Testament, Gembloux-Paris, 1945, vol. I1, p. 242; E. PopEcHARD,
Le Psautier. Traduction littérale ef explication historique, I, Psaumes I-75 (Bibliothéque
de la Faculté Catholique de Théologie de Lyon, 3), Lyon, 1949, p. 214; M. Dasoop,
Psalms I : 1-50 (The Anchor Bible, 16), New York, 1966, p. 289; A.R. Jorwsow, Sacral
Kingship in Ancient Israel, 2nd ed., Cardiff, 1967, p. 75, n. 2.

213 Cf. H. Orren, Kanaandische Mythen aus Hatiusa-Bodazkoy, in Mitteilungen der
Deutschen Orient-Gesellschaft, 85, 1953, p. 27-38 (see p. 30 ff.); Ip., Ein kanaandischer
Mythus aus Bogazkdy, in Mitteilungen des Instituts fiir Orientforschung, 1, 1953, p. 125-
150; E. von ScavuLEer, in H.W. Havussie (ed.), Gotter und Mythen im Vorderen Orient
(Worterbuch der Mythologie, I Abt., 1), Stutigart, 1965, p. 159; M.A. HorrngRr, The
Elkunersa Myth reconsidered, in Revue Hittite et Asianique, 23, 1965, p.5-16; A. GorTzE,
in J.B. Prrrcuard (ed.), ANET, 3rd ed., p. 519.

214 For this translation and the questions connected with it, cf. E. Lirifsxi, Le
Royauté de Yahwé dans la poésie et le culte de Uancien Israél, p. 418-420, where further
references are given. '

213 Line 6 of the text.

216 M.H. PorE, El in the Ugaritic Texts, p. 66, quotes the myth from Bogazkoy, but
adds immediately : « It is elear, however, that this is not his regular abode, but that he
is living away from his spouse and house».
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ses texts with the meaning of « home » 217, indicates that the myth actually
he “glludes to the regular dwelling place of El and not only to a passing

-residence. It seems therefore that Xl's abode, as presented in the
“Ugaritic myths, is not to be looked for near Mount Hermon, but
midst the mountains of Armenia. In view of the testimonies pointing
joward that country, it 1s unlikely that this location of Kl’s dwelling
ds in the myth from Bogazkéy is due to a Hurrian adaptation of the
de original Canaanite tradition. El's abode and the Mountain of the
“divine Assembly were therefore outside Canaan.

213 - The traditions concerning Mount Hermon must in consequence be
-gonsidered as belonging to another West Semitic cultural milieu.
However, they are attested long before the « Urartian » or « Armenian »
traditions, since they are already reflected in the Old Babylonian
version of the Gilgames epic. Later, they are known above all from
Palestinian sources. Now, I.J. Gelb concludes from his survey of the
- ethnic situation in Byria and Palestine that « Palestine and the Phoeni-
cian Coast were settled by West Semites long before Syria was» 218,
\ It may reasonably be inferred therefore that Mount Hermon became
ol . the mountain of the gods in an earlier phase of the history of the
‘ West Semitic peoples. This older tradition is recorded in the Amorite,
- i.e., Old Babylonian version of the Gilgames epic, and it is preserved
- in the more conservative Palestinian traditions 21°. The mythological
“texts from Ugarit, locating El’s abode in the Mountain of Night,
: the Hittite version of the Canaanite myth making Bl live at the sources
ue- of the Euphrates, and the standard form of the Gilgame3 epic with
D, the hero’s journey toward north, all reflect a later stage of the tra-
dition about the Mount of the divine Assembly and the abode of EL

e
8

ral -

2er ;: 217 Cf. W. GESENIUS - I'r. BuaL, Hebriisches und aramdisches Handworterbuch iiber
/ : - das Alte Testament, 17th ed. (reprint), Leipzig, 1921, p. 14a, sub *6hel, 3. The best proof,
m - however, of this use of the word « tent » is given in a text from Ugarit, CT4 15 (111 ),

he 1m,18-19; UT 128, 11,18-19, where we read in parallelism :
: ; « The gods proceed to their tents (‘ahlhm),

. the family of Bl to their habitations (msknthm)».

La 218 1.J. GELB, The Early History of the West Semitic Peoples, in Journal of Cuneiform
(er= Studies, 15, 1961, p. 27-47 (see p. 41).

21% The more conservative character of the Palestinian traditions, when compared
with the Ugaritic myths, appears also in the myth of the struggle between the Storm-god
ut- and the Sea. Cf. 8.E. Loewenstanm, The Muyth of the Sea in the Texts of Ugarit and Its
Relation to the Myth of the Sea in the Bible (in Hebrew), in Eretz-Israel, I1X, Albright
Volume, Jerusalem, 1969, p. 96-101.
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The influence of Hurrian beliefs may tentatively be postulated to
explain such an evolution in the mythological traditions. However,
an other and older Syrian tradition might have been preserved in the
name ‘¢ spn.

111
*Iuu Sarint

The name “&f spn is attested four times in the actually published
texts from Ugarit 220, According to U. Oldenburg, El had first his
residence on the holy Mount Sapan, named El-Sapan after El, just as
it was called later Ba‘al-Sapan after Ba‘al 221. The author seems to
exclude a translation such as «divine Sapan», «since, he says, in
Ugaritic mythology mountains were not considered gods» 222, But
Spn is obviously regarded as a deity in several ritual texts, where its
name occurs even besides that of Bl spn 223. It may reasonably be
inferred therefore that Spn is a deity distinet from Bl spn. Thanks
to RS.24.643 and to RS.24.264 4+ 280224, the Akkadian list of
Ugaritic gods (BS. 20.24) can be reconstituted. The result is that Spn

is the Ugaritic name of DINGIR HUR.SAG Ha-z %25, the deified
Mount Hazzi 226, The divine character of the mountain is still echoed
in a legend reported by Philo Byblius, who writes in his Phoenician

220 CT A, 3 (v AB), 110, 26 and 63; 29, 1; RS. 24.245, line 2, edited by Ch. VIROLLEAUD
in Ugaritica V, No. 3, p. 558. UT 17,13; "nt 111, 26 and 63.

221 U. OLDpENBURG, The Conflict between El and Baal in Canaaniie Religion, p. 104-
106. :

222 Ibid., p. 106, n. 1; ef. p. 78.

223 0T 4 29,15 (of. CT 4, p. 292, ad p. 110); 35, 34 and 42; 36, 4 and 7; p. 137-138,
lines 27, 37, and 45; RS3. 24.643, line 8 (Ugaritica V, No. 9, p. 579); RS. 24.643, rev.,
line 7 (Ugaritica V, No. 9, p. 581}; BS. 24.249 A, lines 7 and 10 (Ugaritica V, No. 12,
p. 589); BS. 24.253, lines 10 and 34 (Ugardtica V, Mo. 13, p. 581); BS. 19.15, line 3
(Ch. ViroLLEAUD, Les nouvelles tablettes alphabétiques de Ras Shamra, in CRAIBL,
1956, p. 60-67); RS. 24.264 | 280 (cf. CT 4, p. 292, ad p. 119). UT 3, 34 and 42; 9,
4 and 7; 173, 27, 37, and 45.

224 Cf, J. NoveaYroL, in Ugaritica V, p. 63-64.

225 RS. 20.24, line 14, edited by J. NovaaYROL, in Ugaritica V, p. 379, cf. p. 45 and 64.

226 Cf. ¢bid., p. 50-51. The signs HUR.SAG are here the determinative of the moun-
tain’s name, just as in the Ullikummi myth, where Mount Hazzi is also mentioned.
Cf. H.G. GUTERBOOR, The Song of Ullikummi, New Haven, 1952, p. 30, line 23.
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istory : « And these (i.e., Light, and Fire, and Flame) begat sons of
urpassing size and might, whose names were applied to the mountains
vhich they occupied, so that from them were named Mount Casius
6., Mount Sapén), and Lebanon, and Anti-Lebanon, and Brathy » 227,
hilo obviously interprets the old tradition in the sense that the giants

e

yve their name to the mountains which they respectively occupied.
t the idea itself of « sons of surpassing size and might» indicates
hat these giants were originally the mountains themselves 228,

‘The deified mountains Lebanon and Anti-Lebanon, called Lablani /o
nd Sarydna, are mentioned in treaties among the deities listed as
witnesses together with the equally deified Mount PiSaiSa, which must
Jso be in Syria 222. The latter is even personified in a Canaanite myth
in Hittite dealing with an adventure of Mount PiSaiSa, who raped
the goddess IStar, i.e., Astarte, was threatened with punishment by
er, and asked for mercy 230. The name of Mount Bpafv has been
egarded as a scribal error for @afdp 231. But Bpdfv is rather the
jountain of the Juniper, which W.¥. Albright has suggested to identify
‘with the Amanus range 2. Its exact location has here little importance,

\;- 227 BuseBivs, Praeperatio eb«mgelz'm, I, 10,9. Cf. K. Mras, Busebius. Werke, VIILI,
;\mepa;mtao evangelice (GCS, 43), vol. 1, Berlin, 1954, p. 44.

wﬁi 228 Cf. O. BissreLDT, Baal Zaphon, Zeus Kasios und der Durchzug der Israeliten
rchs Meer (Beitrige zur Religionsgeschichte des Altertums, 1), Halle, 1932, p. 5-6.
229 See the references here above, p. 25. Mount PiSaiSa is mentioned in those texts
immediately after the Lebanon and the Anti-Lebanon, and must therefore be in Syria.
. FORRER, art. Bisaise, in Reallexikon der Assyriologie, 11, Berlin-Leipzig, 1938, p. 32,
as suggested to identify it with Gebel el-Angariyeh.

230 The references can be found under No. 246 in E. Larocas, Catalogue des textes
. hiltites, in Revue hiftite ef asianique, 14, 1856, p. 33-38, 69-116; 15, 1957, p. 30-89; 16,
+ 1958, p. 18-64. Cf. also J. FRIEDRICH, Zu einigen altkleinasiatischen Gottheiten, in Jakhr-
 buch fiir kleinasiatische Forschung, 2, 1952, p.144-153 (see p. 147-150); H. OrTEN,
+ Kanaandische Mythern aus Hattusa-Bogazkdy, in Mitteilungen der Deutschen Orient-
» Gesellschafi, 85, 1953, p. 27-38 (see p. 35-36). The text alludes to a victory of the Storm-
. god over the Sea, which may mean the victory of Ba‘al over Yam, « Sea », in the Ugaritic
Ba'al cycle. Cf. H.G. GiitERBOCK, Kumarbi. Mythen vom churritischen Kronos (Istan-
. buler Mitteilungen, 16), Ziirich-New ¥York, 1946, p. 122; Ib., Hittite Mythology, in
- Mythologies of the Ancient World, New York, 1961, p. 139-179 (see p. 173).

21 8o O. FissrELDT, Baasl Zaphonr, p. 6, n.2; Ip., Der Golt des Tabor und seine
Verbreitung, in Archiv fir Religionswissenschaft, 30, 1932, p. 14-41 (see p. 16); Ib.,
' Kieine Schriften, 11, Tibingen, 1963, p. 31. The suggestion has already been made by
- W.W. BavupissiN, Studien zur semitischen Religionsgeschickie, 11, Leipzig, 1878, p. 247,
n. 4.

232 W.F. ALBRIGHT, in Journal of Biblical Literature, 60, 1941, p. 211-212. The word




60 E. LIPINSKI

since it does not affect the conclusion that there existed deified moun-
tains in Canaanite mythology. '
The problem is now how to explain the name *4f spn. It clearly -
appears from CT4 3 (V AB), 111, 26 and 63 233 that ¢l spn cannot
be in RS8. 24.245, line 2, a title of Ba‘al, as Ch. Virolleaud has suggest: :
ed 234, Judging from parallel expressions as *¢l hd 235 or “elhi kirs 238,
one might conclude that il is here an appellative rather than a proper -
name 237, In consequence, "3l spn would be « the god of Sapan » or « ths -
god Sapan». But to answer the question with more accuracy, it is
necessary to know the meaning of the word spn. Its Hebrew use in the
sense of « north» is certainly a secondary one 238, Since Mount Sapan
was the northern border of Canaan, its name has been used to designate
the north, just as Negeb signified the south and yam, « sea», the west.
The Hebrew vocalization s@pdn or §epdn 23° seems to indicate that

Bpdfv is indeed a tramseription of the Aramaic b¢raf and corresponds to the Hebrew
berod and the Akkadian burdsu, all designating trees of the Juniperus family. Cf. 1. Low,
Die Flora der Juden, 111, Wien, 1924, p- 15 and 33-36; M. ZomaRrY, art. b9rd5, in Encyclo-
paedia, Biblica (in Hebrew), 11, Jerusalem, 1954, p. 339-341; The Assyrian Dictionary
of the Oriental Institute of the University of Chicago, 2, B, Glickstadt-Chicago, 1965,
p-328; W. von SopEN, Akkadisches Handwdrterbuch, 1, p. 139b. PEpanius DI0oSCORIDES,
De Materia Medice, 1, 76 RV, writes: Bpdfv - of 8¢ Bdparov, "‘Pmpaior épfa Zefiva
(M. WrELLMANN, Pedanii Dioscuridis Anazarbe: De Materia Medica, Znd ed., vol. 1,
Berlin, 1968, p. 75). The same correspondence is established by PrLiny, Natural History,
- XXTV, 61, § 102, who says that the ¢« savin is called brethy by the Greeks». According fo
. bim it grows in Elam : « Consequently they send to the Elymaei for the wood of the
bratus, a tree resembling a spreading cypress, with very white branches, and giving an
agreable scent when burnt» (Netural History, X1i, 39, § 78. Translation of H. RAck-
waM, Pliny : Natural History [The Loeb Classical Library], IV, London, 1945, p. 59}.
But the tree also grew on the Amanus and Lebanon ranges; cf. A, Mavnamvar, Campaigns
to the Mediterrancan by Iahdunlim and Other Early Mesopotamian Rulers, in Studies in
Honor of Benno Landsberger {Assyriological Studies, 16), Chiecago, 1965, p. 365-373
(see p. 368-369); Sh.M. Pauwn, Deutero-Isaiak and Cuneiform Royel Inscriptions, in
JAOS, 88 |1, 1968 = Essays in Memory of E.A. Speiser (AOS, 53), New Haven, 1968,
p- 180-186 (see p. 183).

233 UT “nt 1,26 and 63.

234 Ch, ViroLLEAUD, in Ugaritica V, p. 558.

235 OTA 10 (v aB), uL9; 12 (BH), 1,41 ; 1,6 and 23; UT 75, 1,41; 1,6 and 23; 76, 111,9.

236 0T A 24 {wx),11 and 40; UT 77,11 and 40.

257 As against U. OLDENBURG, The Conflict between Bl and Boal in Canaanite Religion,
p. 104-106.

228 P, GRELOT, arl. cif., in Revue Biblique, 65, 1958, p. 37 (ef. p. 62, n. 2), seems to
consider ¢ north» as the original meaning of s@pon and to regard its identification with
Giebel el-Agra® as secondary and mythological.

239 The vocalisation spén in Ba'al-sepon (Ex. 14,2 and 9; Numb. 33,7) is already
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un the original uninflected form was sapdn 24¢ and the inflected form
sapanu[i[a ?*. This is confirmed by an Akkadian letter found in
xly Ugarit itself and published in 1956 by J. Nougayrol 242, in which we
aot =must probably read 4IM [Bur-sagSgip-pa-ne 243, Now, the nominal
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- ‘attested in the transcription of the Septuagint cemdwr or gedwr. The reduction of the
;18 short unaccented vowel in the first gyllable is conditioned by the strong stress on -dn.
. Of, H. Baver, Die hebrdische Eigennamen als sprachliche Erkenntnisquelle, in Zeitschrift
i die alttestamentliche Wissenschaft, 48, 1930, p. 73-80 (see p. 79). This phenomenon
is-actually attested in Late Phoenician. Cf. Z.8. Harris, 4 Grammar of the Phoenician
- Language (AOS, 8), New Haven, 1936, p. 25. The biblical vocalization reflects thus the
real Phoenician pronunciation of the name in a later period.

240 For the sound change @ > & in Canaanite, see now E.T. KuTSCHER, C’ammmte
. Hebrew - Phoenician - Aramaic - Mishnaic Hebrew - Punic (in Hebrew), in Léfonénu,
33, 1968-1969, p. 83-110. The pronunciation sepon seems to be attested already in the
. XTITth century B.C. by the Egyptian inscription carved on a stele found in Ugarit

e
ow;

elo- " and published by C.F.-A. SCHAEFFER, Les fouilles de Minet el-Beida et de Ras Shamra.
adﬁ! Deuziéme campagne (printemps 1930), in Syria, 12, 1931, p. 1-14 and pl. 1-x1v (see p. 10-
165, & 11 and pl. vi); In., Ugaritica I, Paris, 1939, fig. 30. A reproduction can also be found

in J.B. PritcEARD, ANEP, 20d ed., No. 485, and a brief study of the stele is given by
R. STaDELMANN, Syrisch-palistinensiche Gottheiten in Agypten (Probleme der Agypto-

1: i, « logie, V), Leiden, 1967, p. 37-39. The name of the god is given on the top of the stele as
ory; B'yr. Dpwn3, and the inseription beneath mentions him again : [... Byr]. DJpwn;.
s 40 i nfr ..., «[Ba‘al] Sapon, the great god». On Ba‘al-Sapin in Egypt, one may see
the "N, Amat-Gieon, Ba'al Saphon et les dieux de Tahpankhés dans un nouvean papyrus phéni-

.. cien, in Annales du Service des Antiquités de I'Egypte, 40, 1940, p. 433-460 and pl. XL-
;XLI[; B. STADELMANN, op. cif., p. 32-47.
241 Cf M. WrIPPERT, review of J. AISTLEITNER, W orterbuch der ugaritischen Sprache,
in Qéttingische Gelehrte Anzeigen, 216, 1964, p. 182-195 (see p. 194, n. 66); Ip., Elemente
phénikischer und kilikischer Religion in den Inschrifien vom Karatepe, in X VII. Deutscher
373' Orientalistentag. Vortrdge, 1 (ZDMG, Suppl. I, 1), Wiesbaden, 1969, p. 191-217 (see
~p. 202).
< 292 J NoucAYROL, Le Palais royal d’Ugarit, IV, Textes accadiens des archives sud
" (Mission de Ras Shamra, 1X), Paris, 1958, pl. x1, lines 2>-3".
243 This restoration is almost certain, since this name is followed by that of 4Pi-id-
7a-4, known from the mythological literature of Ugarit as daughter of Ba‘al. W.F, Av-
BRIGHT, in BASOR, 146, 1957, p. 35, and Yahweh and the Gods of Canaan, p. 109, n. 38,
Testores 4IM [$a Bur-s2gS8a}-pa-ni, but the traces noticed by J. NoveayroL point to ERIM
{sap) rather than to ZA (sa), whereas the usual Akkadian name 4IM bur-sag Ha-27 makes the
" presence of 4z between IM and the name of the mountain very doubtful. — One may
compare Jap-pa-nt with the Aramaic gippiin, both pronounced with a reduplicated p.
7ith 24 Cf 8. Mosoati, An Introduction to the Comparative Grammar of the Semitic Lan-
- guages, Wiesbaden, 1964 (reprint, 1969), p. 82, §12.21.

59).
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verb would be sip, « to float», and the noun sapar would accordmg}y
mean « floating » 245,

The word seems to have still that sense in Hz. 32,30, where ﬁ}g
nestké sapon are paralleled by the sidoni(m), which are here the Phoe
cians in general. The nésiké sGpon are thus likely to be the « prine,
of floating», i.e., « of navigation» 246, The original meaning of sdpa:
in a concrete acception, may be attested also in Job 26,7, where sapd:
paralleled by ’eres, would characterize the earth as « floating» on -
waters 247 :

“ He streches out the floatage on the emptiness,
he hangs the earth on nothing. ”

It may reasonably be inferred therefore that *il spn was the « g@d
of floating», i.e., the divine patron of navigators. Similarly, 57 sgm
was the «lord of floating». This explains the presence of another=:
spot called Ba‘al-Sapdn on the northern sea-shore of the Sinai24s; %

245 QOther etymologies have been proposed. One derived sapdn from the root spm,
« to hide », It is a popular etymology which is already aitested in the Aramaic fragments
of the Book of Enoch found in Qumran, 4Q Hen. astr.? and 4Q Hen. astr.c, which
correspond to I Enoch 77. Line 6 is restored as follows by J.T. MiLig, art. cit., in Revue
Biblique, 65, 1958, p. 76 : [wgryn lspwn’ spwn] bdy bh sprnyn wmtknsyn wshryn ki “rby smy’,
«and they call the north sippiin, because there are hidden (sapenin) and gathered and
making their revolution all the vessels of the heavens». Instead, H. BavEr and P. LEax-
DER, Historische Grammatik der hebriischen Sprache des Alien Testamentes, I, Halle, :
1922 {reprint : Hildesheim, 1962), p. 499, attached sapdn to the root spy, « to look outy,
and attributed to the noun s@pon the meaning « look-out », and henceforth « direction ».
They have been followed, among others, by L. K6mLER - W. BAUMGARTNER, Lewicon -
in Veteris Testamenti Libros, 2nd ed., Leiden, 1958, p. 812; M.H. PopE, in H.W. Havssie
(ed.), Gitter und Mythen vm Vorderem Orient, p. 258; W.¥. Avericar, Yahweh and the
Gods of Canaan, p. 109, n. 38. O. EissvELDT, Baal Zaphon, p. 17-18, accepts this etym-
ology, but considers s@pdn as a conerete noun meaning « look-out point », i.e., « mountain » ‘
Such 2 sense suits perfectly the nominal formations of the pattern mgitl, as mispe(h) or
mispd(k), but is less justified for a word with the ending -@» > -6n as sdpon. The third -
radical ¥ would in any case have left a trace, as can be seen, for instance, in the case of
hezyén or hizzdyon from hzy.

246 That the meaning ¢ north » does not suit in Ez. 32,30 has already been noticed
by O. EissreLDT, Baal Zaphon, p. 12, who suggested to consider here Sdpon as the
name of the mountain Gebel el-Agra‘.

247 SBeveral authors bave already noticed that the translation « north » does not suit
at all in Job 26,7. Cf. O. EissreLDT, Baal Zaphon, p. 13-14.

248 Hix. 14,2 and 9; Numb. 33,7. Cf. O. EissruLDT, Baal Zaphon, p. 39-43; N. Ammé-
GieoN, Ba'al Saphon et les dieux de Tahpanhés dans un nouveau papyrus phénicien, in
Annales du Service des Antiquités de I'Bgypte, 40, 1940, p. 423-460 and pl. XL-XLiL
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as well as the mythological theme of the struggle between the Sea
iym) and the Lord of Floating (b spn). Under his Greek name Zevs
dotos, Ba‘al-Sapan was still venerated in Greek-Boman times as
e god of sailors. Procopius of Caesarea, in the sixth century A.D.,
mentions indeed an inscription carved on a votive ship and dedicated
o that god by some Phaeacian merchants :

. «Such is the case of the ship which stands by the shore of the island in the land

the Phaeacians, made of white stone and supposed by some to be the very one

hich carried Odysseus to Ithaca at the time when he had the fortune to be enter-

- tained in Phaeacia. And yet this boat is not a monolith, but is composed of a very

great number of stones. And an inscription has been cut in it and cries alond that

. some merchants in earlier times set up this offering to Zeus Casius. For the men of
is place once honoured Zeus Casius» 249,

It must, however, be borne in mind that the myths of Ugarit imply
beyond any doubt the identity of the Lord of Floating with the
Storm-god, who had become the master of the holy mountain.
# According to earlier mythological texts from Ugarit, the full name
- of the mountain itself was during a certain period *zl spn. It occurs
~only in a stereotypical formula pronounced twice by Ba‘al and applied
-once to him : btk gry ol $pn 259, btk grh “il spn 251, «in the midst of
,»my [his mountain, El-Sapan». In later texts the mountain is called
Bali-Sapon ?52. These names have obviously a religious character
and a Canaanite origin, just as the name Hermon. The name Hazz,
preserved in Hittite and Akkadian documents, and transformed in
Kdowos or Casius in Greek-Roman times 253, was most likely the

242 Procorivs, Hislory of the Wars, VIII, 22,23-26 = The Gothic War, IV, 22,23.286,
Critical edition by J. Havry - G. WirtH, Procopii Caesariensis Opera Omnia, 11, De
i« Rellis Libri V-VIII, 2nd ed., Leipzig, 1963, p. 606-607. Translation of H.B. DEwing,
4 Procopius (The Loeb Classieal Library), V, London, 1928, p. 285,

250 OTA 3 (v aB), 0,26; D,63; UT “nt m1,26; 1v,63.

251 RS. 24.245, line 2, edited by Ch. VirorLnEAUD, in Ugaritica V, No. 3, p. 556,
252 074 16 (1 ), 1,6-7; 15,107; UT 125,6-7 and 107. Further, in Assyrian texts of
Tiglat-pileser I1I and Sargon II: P. Rost, Die Keilschrifttexte Tiglat-Pilesers III.,
Leipzig, 1893, vol. I, p. 20-21, line 127; vol. I, pl. xx1, line 6 : ¥wrBg-o’-li-sa-pu-na ;
H. WinogLER, Die Keilschrifitexte Sargons, Leipzig, 1889, vol. I, p. 34-35, line 204;
vol. IT, pl. 16, line 9, or A.G. Lie, The Inscriptions of Sargon [I, King of Assyrie, 1,
The Annals, Paris, 1929, p. 38-39, line 230 : ¥wrBg.’i-il-sa-pu-na Sadd® rabit, «Ba'l-
sapon, the great mountain ». The slightly damaged context has been studied by J. Lewy,
Tabor, Tibar, Atabyros, in Hebrew Union College Annual, 23 /1, 1950-1951, p. 357-386
(see p. 385).

253 References to Kdawov dpos are given by E. HoNiemann, Historische Topographie
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former appeliation of that mountain dominating the Ugaritic sea-
shore. The first Canaanite population which established itself in that
region gave the mountain the name of *l spn, devoting it to El consider-
ed as the protecior of navigators. This s/ spn is mentioned at the
beginning of a list of Ugaritic deities 254, The consort of the « God of
Floating » was rbt “atrt ym, « the Lady traversing the sea» 255, Both
had a sanctuary on the top of the mountain 2%, But it does not appear’
that this spot has ever been considered as the Mount of the divine
Assembly, even if Gebel el-Aqra’ was actually the highest mountain
of Northern Syria.

Spn became soon the current name of Mount Hazzi among the Canaan-
ite population of Syria. Under the influence of Hurrian and Hittite be- -
liefs, the mountain itself was then conceived as a god. The ritual texts =
mentioning Spn reflect that situation 257. After Ba‘al had become the
prominent deity of Ugarit and the master of the mountain, the latter
was named after him. The myth of the struggle between the Storm-
god and the Sea supposes, however, that the name B spr was origin-
ally understood as « Lord of Floating». But the later meaning was
most likely « the Storm-god of Mount Sapan». The rituals have pre-
served in the meantime the souvenir of a distinctive deity Spn, iden-
tified with the mountain itself. :

In conclusion, the modern Gebel el-Aqra‘ seems to have been
‘dedicated to El before it became the mountain of Ba‘al. But there
are no positive elements which should allow to characterize it as the

"Mountain of the divine Assembly. In any case, it does not correspond
to the nature of El’s abode as deseribed in the Ugaritic myths.

von Nordsyrien im Allertum, in Zeitschrift des Deutschen Palistina-Vereins, 46, 1923,
p- 149-193; 47, 1924, p. 1-64 (see p. 7-8, No. 248).

254 074 29,1; UT 17,13.

255 Cf. W.F. AvpricaT, drchacology and the Religion of Israel, 4th ed., Baltimore,
1956, p. 77-18; Ip., Yahweh and the Gods of Canaan, p. 105 with n. 24; M.J. DasoOD,
Ancient Semitic Deities in Syria and Palestine, in Le antiche divinita semitiche (Studi
semitici, 1), Roma, 1958, p. 65-94 (see p. 80); M.H. Porg, in H.W. Haussie (ed.), Gdiler
und Mythen im Vorderen Orient, p. 247.

256 OTA 3 (v aB), B48-B1; 4 (u am), 1v,51-57; UT 51,1v,51-57; ‘nt v,46-51. CL
U. OLDENBURG, The Conflict between El and Baal in Canaanite Religion, p. 105.

257 See here above, p. 58.
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EL’S ABODE P

1v

Tae NaTUrE oF EL’s ABODE
The most extensive description of El's abode in the Ugaritic texts
is found in a formula which occurs five times 258, When a god or a
goddess visits El, the departure and arrival are regularly presented in
the following way :
wdk 1 y [ttn prm « Then indeed he/she[they set[s face

‘m 2l mbk nhrm towards El at the sources of the rivers,

qrb “apq thmim midst the springs cf the two Oceans.

y[tgly dd il w y[tb’u He[she[they disclose/s the horror of El and
enter /s

qr$ mlk *ab snm the glacier of the king, Father of Sunamiy.

This translation needs justification. The expression mbk nhrm has
a parallel in Job 28,11, mebbeké neharot 252, from which it appears
that mbk is a plural. There are no reasons to think that nkrm is a dual.
The expression may also be compared with « the mouth of the rivers»,
pt nardte, which designates the region where UtnapiStim lived his
post-diluviam eternal life 260, and with « the mouths of all the rivers
of the earth and the mouth of the deep», which Enoch saw near « the
mountains of the darkness of winter» (1 Enoch 17,7-8).

The exact meaning of ¢rb ’apg thmim is clarified by the parallel
passage of RS. 24.244, lines 2-3, ‘m il mbk nhrm b°dt thmim 261, « to-
wards El at the sources of the rivers, at the confluence of the two
Oceans», and also by the madma® al-bahrain, « junction of the two
seas», which designates in the Qur’an 262 the mythological sources
of waters at the borders of the known world.

The basic meaning of gly is « to disclose ». This sense suits perfectly
the context, since the aqueous environs of El constitute a hidden
place 263, The word dd is most likely cognate with the classical Arabic

1

258 CT4 2 (11 aB), 1,4-5; 3 (T 4B), B,13-16; 4 (11 AB), 1v,20-24; 6 (1 AB), 1,32-36;
17 (o p), vi,46-49; UT 49,4-8; 51, 1v,20-24; 129,4-5; 2 Aght v1,46-49; “nt v,13-16.

259 Cf. M.H. Porr, El in the Ugaritic Texts, p. 62.

260 (Jilgames epos, tabl. X1, 195, 196.

261 RS. 24.244, lines 2-3, edited by Ch. ViroLiLEATD, in Ugaritica V, No. 7, p. 567.

262 Sura 18,69-63. Cf. here above, p. 47.

263 Cf. Job 28,11; 38,16-17; 11 Sam. 22,16 = Ps, 18,16.
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dawd, « defense, protection», ddda, « to drive away, repel, defend » 264,
Since the primitive sense of the root is rather « to repel», the dd, proba
bly pronounded *dédu << *dawdu, shall be a « repellent place ». This is
confirmed by the parallel term ¢r$, which belongs to the same root a
Middle Hebrew gara$ and Middle Aramaic g¢%as$, « to become solid, 3
congeal », and as the classical Arabic garisa, « to be glacial, grim, severe »,
and, in stem II, «to freeze, make torpid»2¢5. The most suitable
translation of dd would thus be ¢ horror», in the sense of a horrifyiﬁé«
thing, and that of ¢gr§ « glacier». This would be, of course, an allusion”
to the perennial snow of the mountain which was believed to be the -
abode of El A confirmation can be found in El’s title *ab $nm, which
occurs only in this context. b
It is useless to recall here all the interpretations of the word Snm 268,
What is sure, is that the only occurrence of §nm in the Ugaritic texts
besides the epithet *ab §nm is in the pair of divine names thmn w $nm 267,
intimately associated with El 26, and identified by H. Bauer 26 and
O. Eissfeldt 27 as the Cassite deities Suqamuna 2" and Sumaliya 27,

264 This has already been suggested by F. LorgrcasrD, Baalsfald, in Dansk teologisk
tidsskrift, 19, 1956, p. 65-82 (see p. 77). Cf. also U. OLDENBURG, The Conflict between El
and Baal in Canaanite Religion, p. 106, n. 6.

265 This connection has already been suggested by M.H. Porm, El in the Ugaritic
Texts, p. 67.

266 For the different suggested meanings, see M.H. Porr, £l in the Ugaritic Texts,
~ p.32-33; U. OupENBURG, The Conflici between Baal and El in Canaanite Religion,

p. 17-18. Add now A. Jirky, in ZAW, 82, 1970, p. 278-279.

267 014 30,4; 32,97,17,26,35; 34,3,6; 35,31; RS. 18.56, lines 14, 17, 33-34 (CT4,
p- 137); RS. 24.258, lines 18-19 (Ugaritica V, No. 1, p. 546); RS. 24.271 B°, line 8 (Uga-
ritica V, No. 10, p. 583). Cf. UT' 1, 3 and 6; 2, 26 and 35; 3, 31; 107, 4; 173, 14, 17, and
33-34. '

268 Cf, OTA4 30,4-5 and RS. 24.258, lines 18-19 (Ugaritice V, No. 1, p.546); cf.
UT 10%,4-56. Aecording to J. Gray, Social Aspects of Canaanite Religion, in Congress
Volume, Genéve, 1965 (SVT, XV), Leiden, 1966, p. 170-192 (see p. 184), thmn w Snm
would be «the attendants of El».

269 H. BavEr, Die Gottheiten von Ras Schamra, in Zeitschrift fir die alttestamentliche
Wissenschaft, 51, 1933, p. 81-101 (see p. 99).

2% Q. BissreLoT, Ugaritisches 4. thmn wénm, in ZDMEG, 99, 1945-1949, p. 20-42,
reprinted in Ip., Kleine Schriften, 11, Tibingen, 1963, p. 528-541; In., Bl im ugaritischen
Pantheon, p. 66-69.

271 The identification of tkmn with Sugamuna has first been proposed by R. Dus-
SAUD, Bréves remarques sur les tablettes de Ras Shamra, in Syria, 12, 1931, p. 67-77 (see
P. 70). The change g > k appears also in the personal names Su-ku-ma-na and Su-La-
na-na, where also a regressive assimilation m > » oecurs. Both contain the divine name,
as already pointed out by C.H. Gorpon, Observations on the Akkadian Tablets from
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These deities were the holy patrons of the Cassite dynasty of Babylon
and were probably entitled as such to have a place in the Ugaritic
ritual and sacrificial texts. But there was a special reason why El was
called the father of Sunami/Sumaliya in the passages describing his
abode. According to the Babylonian-Cassite mythology Sumaliya was
indeed «the Lady of the glittering mountains, that dwells on the
peaks (and) walks upon the sources», Sumaliya bélet $adé elliti, asibat
rédéti, kabisat kuppdti 27, This epithet characterizes Sunami/Sumaliya
as the goddess of the snow-capped mountains and of the sources
- emerging at their feet 274, Since Kl resided precisely in such snowy
and aqueous environments, he is proclaimed in the pertinent passages
* « Father of Sunami», a title which involves a superiority of El upon
the Cassite goddess.

Ugarit, in Revue d’ Assyriologie, 50, 1956, p. 127-133 (see p. 131). They are found in the
+ texts published by J. Noveavror, Le Palais royal d’Ugarit, 111, Textes accadiens ef
* hourrites des archives est, ouest ¢t centrales (Mission de Ras Shamra, VI), Paris, 1955,
respectively p. 161, line 6, and p. 155, line 5. We must here mention, too, the place:name
: Su-ka-mu-na-timk, attested on the Mari tablet A. 4634, Tr. lat., 3, which has just been
published by G. Dossin, Archives de Stmu-iamam, roi de Mari, in Revue &’ Assyriologie,
64, 1970, p. 17-44 (see p. 43). No doubt, it contains the name of the god Sug |kamuna,
~ whose origin might therefore be Pre-Cassite.

272 The derivation of Sunami from Sumaliya can be explained by metathesis and
dissimilation. Sumali(ya) eould be pronounced also Sulami(ya)}, just as we have in Hebrew
&mld and s’dZm&, «mantle», as «ladder» is called sullim in Hebrew and simmiliv in
Akkadian, and as « louse » is gaml in Arabic and galmé’ in Aramaié. On the other hand,
the interchanges between [ and » are especially frequent ; of. C. BROCKELMANN, Grundriss
der vergleichenden Grammatik der semitischen Sprachen, I, Berlin, 1908, p. 222; 8. Mos-
oawi, Il sistema consonantico delle lingue semitiche, Roma, 1854, p. 50-51, § 64; Ip.,
Lezioni di linguistica semitica, Roma, 1959, p.34, §95; Ip., 4dn Iniroduction io the
Comparative Grammar of the Semitic Languages, p. 32, § 8.26. Excellent parallels are
those of the biblical personal name Sunommit (I Kings 1,3 and 15; 2,17 and 21-22;
1I Kings, 4,12, 25, and 36} and Sulammat (Cant. 7,1), and of the biblical place-name
Saném (Jos. 19,18; ISam. 28,4; II Kings, 4,8), to-day Solém; ef. Y. Amaroni, The
Land of the Bible. A Historical Geography, London, 1967, p. 111, where other examples
can be found under Lamedh and Nun. In the same way, Sulami(ya) might change to
Sunami(ya), and vice versa.

273 The phrase is found in an inseription of Nebuchadnezzar 1 (1124-1103 B.C.),
first edited by Th.G. Pincmms, in H.C. RawrinsoN, The Cuneiform Inscriptions of
Western Asia, V, London, 1880-1884 (reprint, 1909), pl. 55-59, and then published
again by L.W. King, Babylonian Boundary-Stones and Memorial Tablets in the British
Museum, London, 1912, No. VI, p. 29-36 and pl. LXXX1I1-XC1 ; see col. 11,46-47.

272 Cf. O. BissFELDT, art. cit., in ZDM@G, 99, 1945-1949, p. 34, and Kleine Schriften,
11, p. 533. In Akkadian, Sadé ellati, literally « shining» or « glittering mountains», are
in fact «snow-capped mountains».

= o
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This conclusion suggests several important corollaries. First of all,
the title of « Father of Sunami», attributed to El in the passages =
describing his abode, proves that the Ugaritians located the latter
not on Mount Hermon, but at the sources of the river Mala, i.e.;-
the Huphrates, where El dwelled according to the Canaanite myth

in the Hittite version. The Armenian mountains were thus also the #

realm of the Cassite goddess Sumaliya, which indicates that one of
the successive homelands of the Cassites was that region of the Near:
East. This is also supposed by Gen. 2,13, according to which the second
river originating in Paradise flows around the country of the Cas-
sites 275, The mention of Sunami/Sumaliya in the Ugaritic myths
implies the existence of economic, political, and cultural relations
between Ugarit and the Cassite Babylonia. It can reasonably be
inferred therefore that the final redaction of the bulk of these myths
is not prior to the XIVth century B.C.

It has already been observed that the nature of El’s abode is similar
to that of the Sumero-Akkadian god Enki-Ha, who dwelled in the
subterranean deep apsi 276 and nourished the earth with the streams
that forced their way upwards. But the explicit identification of both
deities is only attested at Karatepe, in the VIIIth century B.C.
The Phoenician name °I gn ’rs 2?7 is translated in the bilingual inscrip-
tion found on that spot with the pseudo-hieroglyphic louvite name
dg-d-§ 278, which corresponds to the cuneiform spelling 4-a-af of the
nominatif 272, The presence of the Babylonian god Ea in Anatolia
" reveals a Hurrian influence 280, It is impossible, however, to specify
how old this identification ef "l gn *rs with Ha is. Most likely 1t is based

2% Cf. BE.A.Spmiser, The Rivers of Paradise, in Festschrift Johannes Friedrich,
Heidelberg, 1959, p.473-485 (see p. 475), reprinted in Oriental and Biblical Studies.
Collected Writings of E.A. Speiser, Philadelphia, 1967, p. 23-34 (see p. 25); E. Liptfskl,
Nimrod et ASSur, in Revue Bibligue, 73, 1966, p. 77-93 (see p. 80).

2% M.H. Poegr, El in the Ugaritic Texts, p. 71-72, cf. p. 43 and 55; O. Kaisgr, Die
mythische Bedeutung des Meeres, 2nd ed., p. 50-53.

2?7 Cf. H. DonwEr - W. Rowire, Kanaandische und Aramdische Inschriften, No. 26 A,
col. 111, 18.

278 The text of the inscription ean be found in P. Mericei, Menuale di eteo gero-
glifico, 1L |1, I testi neo-etei pitt o meno completi (Incunabula Graeca, 14), Roma, 1967,
No. 24, fr. Lx1xX, Pp. 89.

2?9 Cf. A. Gomvze, Kleinasien, 2nd ed., Miinchen, 1957, p. 130.

280 Cf. E. LarocHE, Kiudes sur les hidroglyphes hittites, in Syria, 31, 1954, p. 99-117
(see p. 99-103); E. OTro, in Religionsgeschichie des Alten Orients (Handbuch der Orienta-
listik, I. Abt., VIii/1), Lief 1, Leiden-Kéln, 1964, p. 117; M. WrIPPERT, art. cil.,
in XVII. Deutscher Orientalistentag. Vortrige, 1. (ZDMG, Suppl. I/1), p. 200-201.
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wot only on the similarity of the abode of both deities and on some
foatures of their figure, such as wisdom and non-violence 281, but also
on. the meaning of the name EN.KI, « Lord of the Earth». This was
bably one of the main reasons why Ka-Hnki has been identified
ith °l gn “rs, which name accordingly meant at that time « El owner
the earth » rather than « Kl creator of the earth». The aqueous abode
Bl seems to have been present in the memories as late as the first
smtury A.D., when °l gwn ()r" was identified with Poseidon in a
lingual Greek-Aramaic inscription of Palmyra 2%2.

CoMoLUSION

- Reassuming thus briefly the main points of our study, we may
confidently conclude that, from the XIVth century B.C. on, the
sbode of Bl was located in the far-off mountains of Armenia, where El
was supposed to live in a subterraneous and aqueous environment.
[vthological traditions situated there too the Mountain of the divine
Assembly, with which the Land of the Living was connected, as
é,,ppea,rs from the Ninivite version of the Gilgames epic. However,
1 was earlier venerated as the patron of navigators on Gebel el-Agra’,
ancient Mount Sapan, which became subsequently the mountain
of the Storm-god Ba‘al. It does not seem, nevertheless, that this
ountain was ever conceived as the Mount of the divine Assembly.
This quality was instead attributed to Mount Hermon, at least from
he Old Babylonian period on, so that, in the second half of the Iith
millennium and in the Ist millennium B.C., we must deal at least
with two Semitic Olympus. The spot of Afga, on the other hand,
does not appear to have any special connection with El, but there
was in Afga a well-known sanctuary of Astarte, echo of which we find
even in the Ninivite version of the Gilgames epic.
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281 M.H. Porr, El in the Ugaritic Texts, p. 43 and 45. See, however, P.D. MILLER,
¢ Bl the Warrior, in The Harvard Theological Review, 60, 1967, p. 411-431.

282 J, CanTiNgAU, Tadmorea, 31°: Un Poseidén palmyrénien, in Syrie, 19, 1938,
- p. 78-79. Cf. E. Lirifski, La Royauté de Yahwé dans la poésie et le culte de Uancien IsraZl,
p. 418-419.
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